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PREFACEK.

HE English translation of my “Grundriss

der Dogmengeschichte” has been made,

in accordance with my expressed wish, by my

former pupil and esteemed friend, Mr. Edwin

Knox Mitchell. It is my pleasant duty to ex-
press to him here my heartiest thanks.

English and American theological literature
possess excellent works, but they are not rich
in products within the realm of the History of
Dogma. I may therefore perhaps hope that
my “Grundriss” will supply a want. I shall
be most happy, if I can with this book do my
English and American friends and fellow-work-
ers some service—a small return for the rich
benefit which I have reaped from their labors.
In reality, however, there no longer exists any
distinction between German and English theo-
logical science. The exchange is now so brisk
that scientific theologians of all evangelical
lands form already one Concilium.

ADOLF HARNACK.

WILMERSDORF NEAR BERLIN,
March 17th, 1892,
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OUTLINES OF THE HISTORY OF DOGMA.

PROLEGOMENA TO THE DISCIPLINE.

I.—IDEA AND AIM OF THE HISTORY OF DOGMA.

1. RELIGION is a practical affair with mankind,
since it has to do with our highest happiness and
with those faculfies which pertain to a holy life.
But in every religion these faculties are closely con-
nected with some definite fatth or with some defi-
nite cult, which are referred back to Divine Reve-
lation. Christianity is that religion in which the
impulse and power to a blessed and holy life is bound
up with faith in God as the Father of Jesus Christ.
So far as this God is believed to be the omnipotent
Lord of heaven and earth, the Christian religion
includes a particular knowledge of God, of the world
and of the purpose of created things; so far, how-
ever, as this religion teaches that God can be truly
known only in Jesus Christ, it is inseparable from
historical knowledge.

2. The inclination to formulate the content of
religion in Articles of Faith is as natural to Chris-
tianity as the effort fo verify these articles with

reference to science and to history. On the other
1

Religion.

Articles of
Faith,



2 OUTLINES OF THE HISTORY OF DOGMA.

hand the universal and supernatural character of the
Christian religion imposes upon its adherents the
duty of finding a statement of it which will not be
impaired by our wavering knowledge of nature and
history; and, indeed, which will be able to maintain
itself before every possible theory of nature or of
[Problem history. The problem which thus arises permits,
indeed, of no absolute solution, since all knowledge
is relative; and yet religion essays to bring her ab-
solute truth into the sphere of relative knowledge
and to reduce it to statement there. But history
teaches, and every thinking Christian testifies, that
the problem does not come to its solution; even on
that account the progressive efforts which have
been made to solve it are of value.
apttempts 3, The most thorough-going attempt at solution
Hom. hitherto is that which the Catholic Church made,
and which the churches of the Reformation (with
more or less restrictions) have continued to make, |
viz.: Accepting a collection of Christian and Pre-
Christian writings and oral traditions as of Divine
origin, to deduce from them a system of doctrine,
arranged in scientific form for apologetic purposes,
which should have as its content the knowledge of
God and of the world and of the means of salvation;
then to proclaim this complex system (of dogma)
as the compendium of Christianity, to demand of
every mature member of the Church a faithful ac- l
ceptance of it, and at the same time to maintain that
the same is a necessary preparation for the blessed-
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ness promised by the religion. With this augmen-
tation the Christian brotherhood, whose character
as “Catholic Church ” is essentially indicated under
this conception of Christianity, took a definite and,
as was supposed, incontestable attitude toward the
science of nature and of history, expressed its relig-
ious faith in God and Christ, and yet gave (inas-
much as it required of all its members an acceptance
of these articles of faith) to the thinking part of the
community a system which is capable of a wider and
indeed boundless development. Thus arose dog-
matic Christianity.

4. The aim of the history of dogma is, (1) To ex-
plain the origin of this dogmatic Christianity, and,
(2) To describe its development.

5. The history of the rise of dogmatic Christian-
ity would seem to close when a well-formulated sys-
tem of belief had been established by scientific
means, and had been made the “ articulus constitu-
tivus ecclesie,” and as such had been imposed upon
the entire Church. This took place in the transition
from the 3d to the 4th century wheén the Logos-
Christology was established. The development of
dogma is in abstracto without limit, but n con-
creto it has come to an end. For, (a) the Greek
Church maintains that its system of dogma has been
complete since the end of the “ Image Controversy ”;
(b) the Roman Catholic Church leaves the possibil-
ity of the formulating of new dogmas open, but in
the Tridentine Council and still more in the Vatican

Alm of
History of
Dogma

Rise of
Dogma.

PDevelo
ment gf-

Greek
Church,

Roman
Church.
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has it in fact on political grounds rounded out its
dogma a8 a legal system which above all demands
obedience and only secondarily conscious faith; the
Roman Catholic Church has consequently abandoned
the original motive of dogmatic Christianity and
has placed a wholly new motive in its stead, retain-
ing the mere semblance of the old; (c) The Fvan-
gelical churches have, on the one hand, accepted a
greater part of the formulated doctrines of dogmatic
Christianity and seek to ground them, like the Cath-
olic Church, in the Holy Scriptures. But, on the

~ other hand, they took a different view of the author-

Protestaat
Doctri

ne
Excluded.

ity of the Holy Scriptures, they put aside tradition
as a source in matters of belief, they questioned the
significance of the empirical Church as regards the
dogma, and above all they tried to put forward a
formulation of the Christian religion, which goes
directly back to the “{rue understanding of the
Word of God.” Thus in principle the ancient dog-
matic conception of Christianity was set aside, while
however in certain matters no fixed attitude was
taken toward the same and reactivns began at once
and still continue. Therefore is it announced that
the history of Protestant doctrine will be excluded
from the history of dogma, and within the former
will be indicated only the position of the Reformers
and of the churches of the Reformation, out of which
the later complicated development grew. Hence the
history of dogma can be treated as relatively a com-
pleted discipline.

R
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6. The claim of the Church that the dogmas are
simply the exposition of the Christian revelation,
because deduced from the Holy Scriptures, is not
confirmed by historical investigation. On the con-
trary, it becomes clear that dogmatic Christianity
(the dogmas) in its conception and in its construc-
tion was the work of the Hellenic spirit upon the
Gospel soil. The intellectual medium by which in
early times men sought to make the Gospel compre-
hensible and to establish it securely, became insep-
arably blended with the content of the same. Thus
arose the dogma, in whose formation, to be sure,
other factors (the words of Sacred Scripture, rejuire-
ments of the cult, and of the organization, political
and social environment, the impulse to push things
to their logical consequences, blind custom, etc.)
played a part, yet so that the desire and effort to
formulate the main principles of the Christian re-
demption, and to explain and develop them, secured
the upper hand, at least in the earlier times.

7. Just as the formulating of the dogma proved to
be an illusion, so far as the same was to be the pure
exposition of the Gospel, 80 also does historical inves-
tigation destroy the other illusion of the Church,
viz. : that the dogma, always having been the same
therein, have simply been explained, and that eccle-
siastical theology has never had any other aim than
to explain the unchanging dogma and to refute the
heretical teaching pressing in from without. The
formulating of the dogma indicates rather that the-

not
sition of
Christian
Revela-
tion.

Theology
Construct-
ed the



6 OUTLINES OF THE HISTORY OF DOGMA.

ology constructed the dogma, but that the Church
must ever conceal the labor of the theologians,
which thus places them in an unfortunate plight.
In each favorable case the result of their labor has
been declared to be a reproduction and they them-
selves have been robbed of their best service; as a
rule in the progress of history théy fell under the
condemnation of the dogmatic scheme, whose foun-
dation they themselves had laid, and so entire gener-
rations of theologians, as well as the chief leaders
thereof, have, in the further development of dogma,
been afterwards marked and declared to be heretics
or held in suspicion. Dogma has ever in the prog-
ress of history devoured its own progenitors.

Augustine, 8. Although dogmatic Christianity has never, in
the process of its development, lost its original style
and character as a work of the spirit of perishing
antiquity upon Gospel soil (style of the Greek
apologists and of Origin), yet it experienced first
through Augustine and later through Luther a
deeper and more thorough transformation. Both of
these men, the latter more than the former, cham-
pioned a new and more evangelical conception of
Christianity, guided chiefly by Paulinism; Augus-
tine however hardly attempted a revision of the tra-
ditional dogma, rather did he co-ordinate the old and
the new; Luther, indeed, attempted it, but did not
carry it through. The Christian quality of the
dogma gained through the influence of each, and the
old traditional system of dogma was relaxed some-

g Ty
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what—this was so much the case in Protestantism
that one does well, as remarked above, no longer to
consider the symbolical teaching of the Protestant
churches as wholly a recasting of the old dogma.

9. An understanding of the dogmatico-historic
process cannof be secured by isolating the special
doctrines and considering them separately (Special
History of Dogma) after that the epochs have been
previously characterized (General History of Dogma).
It is much better to consider the “ general ” and the
“gpecial ” in each period and to treat the periods sep-
arately, and as much as possible to prove the special
doctrines to be the outcome of the fundamental ideas
and motives. It is not possible, however, to make
more than four principal divisions, viz.: I. The Ori-
gin of Dogma. II a. The Development of Dogma
in accordance with the principles of its original con-
ception (Oriental Development from Arianism to the
Image-Controversy). II. b. The Occidental Devel-
opment of Dogma under the influence of Augustine’s
Christianity and the Roman papal politics. II. c.
The Three-fold Issuing of Dogma (in the churches
of the Reformation—in Tridentine Catholicism—and

in the criticism of the rationalistic age, t.e., of So-

cinianism).

10. The history of dogma, in that it sets forth the
process of the origin and development of the dogma,
offers the very best means and methods of freeing
the Church from dogmatic Christianity, and of hast-
ening the inevitable process of emancipation, which

Periods in
History of

Value of
Study.
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began with Augustine. But the history of dogma
testifies also to the unily and continuity of the
Christian faith in the progress of its history, in so
far as it proves that certain fundamental ideas of the
Gospel have never been lost and have defied all
attacks.

II.—Hi1sTORY OF THE HISTORY OF DOGMA.

The narrative of the History of Dogma begins first
in the 18th century with Mosheim, Walch, Ernesti,
Lessing, and Semler, since Catholicism in general is
not fitted for a critical handling of the subject, al-
though learned works have been written by individ-
ual Catholic theologians (Baronius Bellarmin, Peta-
vius, Thomassin, Kuhn, Schwane, Bach, etc.), and
since the Protestant churches remained until the
18th century under the ban of confessionalism, al-
though important contributions were made in the
time of the Reformation (Luther, Okolampad, Mel-
anchthon, Flacius, Hyperius, Chemnitz) to the criti-
cal treatment of the History of Dogma, based in part
upon the labors of the critically disposed humanists
(L. Valla; Erasmus, etc.). But without the learned
material, which, on the one band, the Benedictine

. and other Orders had gathered together, and, on the

other, the Protestant Casaubonus, Vossius, Pearson,
Dalliius, Spanheim, Grabe, Basnage, etc., and with-
out the grand impulse which pietism gave (Gott-
fried Arnold), the work of the 18th century would

- A - -
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have been inconsiderable. Rationalism robbed the
history of dogma of its ecclesiastical interest and
gave it over to a critical treatment in which its
darkness was lighted up in part by the lamp of
common understanding and in part by the torch
of general historical contemplation (first History of
Dogma by Lange, 1796, previous works by Semler,
Roesler, Loffler, etc., then the History of Dogma
by Minscher, Handb. 4 Bdd. 1797 f., an excellent
Lehrbuch, 1. Aufl. 1811, 3. Aufl. 1832, Minter
2 Bdd. 1802 f, Staudlin 1800 and 1822, Augusti
1805 and 1835, (Rieseler, edited by Redepenning 2
Bdd. 1855). The valuable handbooks of Baumgar-
ten-Crusius 1832, i.e. 1840 and 1846, and of Meier
1840, t.e. 1854, mark the tranmsition to a class of
works in which an inner understanding of the pro-
cess of the History of Dogma has been won, for
which Lessing had already striven, and for which
Herder, Schleiermacher and the Romanticists on the
one side, and Hegel and Schelling on the other, had
prepared the way. Epoch-making were the writings
of F. Chr. Baur (Lehrb. 1847, 7.e. 1867, Vorles.
3. Thl. 1865 f.), in which the dogmatico-historic
process, conceived to be sure in a one-sided way,
was, 80 to speak, lived over again (cf. also Strauss,
Glaubenslehre 2 Bdd. 1840 f. Marheineke 1849).
From the Schleiermacher point of view, is Neander
(2. Thl. 1857) and Hagenbach (1840, z.e. 1867).
Dorner (History of the Doctrine of the Person of
Christ, 1839 ¢.e. 1845-53) attempted to unite Hegel

Mnscher.

ten-Cru-
sius.

Herder,
Schlefer-
macher,

Sehelling.

Neander.

Dorner.
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and Schleiermacher. From the Lutheran Confes-
sional standpoint Kliefoth (Einl. in d. D. G. 1839),
Thomasius (2 Bdd. 1874 f. and 1887 edited by Bon-
wetsch 1 Bd.), Schmid (1859 2.e. 1887 ed. by Hauck)
and, with reservations, Kahnis (The Faith of the
Church, 1864). A marked advance is indicated in

Nitzsch. the History of Dogma by Nitzsch (1 Bd. 1870). For
a correct understanding especially of the origin of
dogma the labors of Rothe, Ritschl, Renan, Over-
beck, v. Engelhardt, Weizsicker and Réville are
valuable.

PRESUPPOSITIONS OF THE HISTORY
OF DOGMA.

III.—INTRODUCTORY.

Gospelis 1. The gospel appeared in the “fulness of time.”
Christ.  And the Gospel is Jesus Christ. In these sentences
the announcement is made that the Gospel is the
climax of an universal development and yet that it
has its power in a personal Life. Jesus Christ “de-
stroyed not,” but “fulfilled.” He witnessed a new
life before God and in (God, but within the confines
of Judaism, and upon the soil of the Old Testament
whose hidden treasures he uncovered. It can be
shown, that everything that is “lofty and spiritual ”
in the Psalms and Prophets, and everything that had
been gained throuéh the development of Grecian
ethics, is reaffirmed in the plain and simple Gospel;
but it obtained its power there, because it became

y 2 000000
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life and deed in a Person, whose greatness consists
also in this, that he did not remould his earthly en-
vironment, nor encounter any subsequent rebuff,—
in other words, that he did not become entangled in
his times.

2. Two generations later there existed, to be sure,
no united and homogeneous Church, but there
were scattered throughout the wide Roman empire
confederated congregations of Christian believers
(churches) who, for the most part, were Gentile-
born and condemned the Jewish nation and religion
as apostate; they appropriated the Old Testament as
theirs by right and considered themselves a “new
nation ”, and yet as the “ancient creation of God ”,
while in all departments of life and thought certain
sacred forms were gradually being put forward.
The existence of these confederated Gentile Christian
communities is the preliminary condition to the rise
of dogmatic Christianity.

The organization of these churches began, indeed,
in the apostolic times and their peculiar constitution
is negatively indicated by the freeing of the Gospel
from the Jewish church. While in Islamism the
Arabic nation remained for centuries the main trunk
of the new religion, it is an astonishing fact in the
history of the Gospel, that it soon left its native soil
and went forth into the wide world and realized its
universal character, not through the transformation
of the Jewish religion, but by developing into a
world-religion upon Graeco-Roman soil. The Gos-

Confeder-
ated Con-
gregations.

Freeing of
Gospel
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Church.
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12 OUTLINES OF THE HISTORY OF DOGMA.

pel became a world-religion in thatl, having a
message for all mankind, it preached 1t to Greek
and barbarian, and accordingly atlached itself
to the spiritual and political life of the world-
wide Roman empire.

3. Since the Gospel in its original form was Jew-
ish and was preached only to the Jews, there lay in
this transition, which was brought about, in part
gradually and without disturbance, and in part
through a severe crisis, consequences of the most
stringent kind. From the standpoint of the history
of the Church and of dogma, the brief history of the
Gospel within the bounds of Palestinian Judaism is
accordingly a paleontological epoch. And yet this
remains the classical epoch, not only on account of
the Founder and of the original testimony, but quite
as much because a Jewish Christian (Paul) recog-
nized the Gospel as the power of (God, which was
able to save both Jew and Greek, and because he
designedly severed the GGospel from the Jewish na-
tional religion and proclaimed the Christ as the end
of the Law. Then other Jewish Christians, personal
disciples of Jesus, indeed, followed him in all this
(see also the 4th Gospel and the Epistle to the
Hebrews).

Yet there is in reality no chasm between the older
brief epoch and the succeeding period, so far as the
Gospel is in itself universalistic, and this character
very soon became manifest. But the means by
which Paul and his sympathizers set forth the uni-

‘
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versal character of the Gospel (proving that the Old
Testament religion had been fulfilled and done away
with) was little understood, and, vice versa, the
manner and means by which the Gentile Christians
came to an acceptance of the (Gospel, can only in
part be attributed to the preaching of Paul. 8o far
as we now possess in the New Testament substan-
tial writings in which the Gospel is so thoroughly
thought out that it is prized as the supplanier of the
Old Testament religion, and writings which at the
same time are not deeply touched with the Greek
spirit, does this literature differ radically from all
that follows.

4. The growing Gentile Church, notwithstanding
Paul’s significant relation toward it, did not com-
prehend, nor really experience the crisis, out of
which the Pauline conception of the Gospel arose.
In the Jewish propaganda, within which the Old
Testament had long since become liberalized and
spiritaalized, the Gentile Church, entering and grad-
ually subjecting the same to itself, seldom felt the
problem of the reconciliation of the Old Testament
with the Gospel, since by means of the allegorical
method the propaganda had freed themselves from
the letter of the law, but had not entirely overcome
its spirit; indeed they had simply cast off their
national character. Moved by the hostile power of
the Jews and later also of the Gentiles and by the

consciousness of jnherent strength to organize a
* people ” for itself, the Church as a matter of course
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took on the form of the thought and life of the world
in which it lived, casting aside everything polythe-
istic, immoral and vulgar. Thus arose the new or-
ganizations, which with all their newness bore testi-
mony to their kinship with the original Palestinian
churches, in so far as, (1) the Old Testament was
likewise recognized as a primitive revelation, and
in so far as, (2) the strong spiritual monotheism, (3)
the outlines of the proclamation concerning Jesus
Christ, (4) the consciousness of a direct and living
fellowship with God through the gift of the Spirit,
(5) the expectation of the approaching end of the
world, and the earnest conviction of the personal
responsibility and accountability of each individual
soul were all likewise maintained. To these is to
be added finally, that the earliest Jewish-Christian
proclamation, yes, the Gtospel itself, bears the stamp
of the spiritual epochs, out of which it arose,—of the
Hellenic age, in which the nations exchanged their
wares and religions were transformed, and the idea
of the worth and accountability of every zoul became
widespread; so that the Hellenism which soon
pressed so mightily into the Church was not abso-
lutely strange and new. |

5. The history of dogma has to do with the Gen-
tile Church only—the history of theology begins, it

. is true, with Paul—, but in order to understand his-

torically the basis of the formation of doctrine in the
Gentile Church, it must take into consideration, as
y stated, the following as antecedent condi-
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tions: (1) The Gospel of Jesus Christ, (2) The
general and simultaneous proclamation of Jesus
Christ in the first generation of believers, (3) The
current understanding and exposition of the Old
Testament and the Jewish anticipations of the fu-
ture and their speculations, (4) The religious con-
ceplions and the religious philosophy of the Hel-
lenistic Jews, (5) The religious attitude of the
Greeks and Romans during the first two centu-
ries, and the current Graeco-Roman philosophy
of religion.

IV.—THE GosPEL OF JESUS CHRIST ACCORDING
to His OwN TESTIMONY.

The Gospel is the good news of the reign of the
Almighty and Holy God, the Father and Judge of
the world and of each individual soul. * In this reign,
which makes men citizens of the heavenly kingdom
and gives them to realize their citizenship in the ap-
proaching eon, the life of every man who gives him-
self to God is secure, even if he should immediately
lose the world and his earthly life; while those
who seek to win the world and to keep their life fall
into the hands of the Judge, who condemns them to
hell. This reign of God, in that it rises above all
ceremonies and statutes, places men under a law,
which is old and yet new, viz.: Whole-hearted love
to God and to one’s neighbor. In this love, wher-
ever it controls the thoughts in their deepest springs,
that better justice is exemplified which corresponds
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to the perfection of God. The way to secure this
righteousness is by a change of heart, t.e. by self-
denial and humility before God and a heart-felt
trust in him. In such humility and trust in God
the soul realizes its own unworthiness. The Gospel,
however, calls even sinners, who are so disposed,
unto the kingdom of God, in that it assures them
satisfaction with his justice, 2.e., guarantees them
the forgiveness of the sins which have hitherto
separated them from God. In the three-fold form,
however, in which the Gospel is set forth, (God’s

Ggg&n?' sovereignty, higher justice [law of love] and for-

LoaY for. giveness of sin) it is inseparably comnected with

fvgin ° Jesus Christ. For in the proclamation of the Gos-
pel, Jesus Christ everywhere called men unto him-

Gospel ~ gelf. In him is the Gospel word and deed; it is

Word and

Nesus. his meat and drink and, therefore, is it become his

" personal life, and into this life he would draw all
men. Hoe is the Son, who knows the Father. Men
should see in him how kind the Lord is; in him
they may experience the power and sovereignty of
God over the world and be comforted in this trust;
him, the meek and gentle-hearted One, should they
follow; and inasmuch as he, the holy and pure One,
calls sinners unto himself, they should be fully as- ‘
sured that God through him forgives sin.

This close connection of his Glospel with his per-
son, Jesus by no means made prominent in words,
but left his disciples to experience it. He called
himself the Son of Man and led them on to the con-
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fession that he was their Master and Messiah.
Thereby he gave to his lasting significance for them
and for his people a comprehensible expression, and
at the close of his life, in an hour of great solemnity,
he said to them that his death also like his life was
an imperishable service which he rendered to the
“many ” for the forgiveness of sins. By this he
raised himself above the plane of all others, although
they may already be his brethren; he claimed for
himself an unique significance as the Redeemer and
as the Judge ; for he interpreted his death, like all
his suffering, as a triumph, as the transition to his
glory, and he proved his power by actually awaken-
ing in his disciples the conviction that he still lives
and is Lord over the dead and the living. The re-
ligion of the Gospel rests upon this faith in Jesus
Christ, 1.e. looking upon him, that historical Per-
son, the believer is convinced that G'od rules heaven
and earth, and that God, the Judge, is also Father
and Redeemer. The religion of the Gospel is the re-
ligion which frees men from all legality, which, how-
ever, at the same time lays upon them the highest
moral obligations—the simplest and the severest—
and lays bare the contradiction in which every man
finds himself as regards them. But it brings re-
demption out of such necessities, in that it leads
men to the gracious God, leaves them in his hands,
and draws their life into union with the inexhaustible
and blessed life of Jesus Christ, who has overcome

the world and called sinners to himself.
2
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V.—THE GENERAL PROCLAMATION CONCERNING
JESUS CHRIST IN THE FIRST GENERATION OF
His ADHERENTS.

Jesus Rs- 1. Men had learned to know Jesus Christ and bhad
found him to be the Messiah. In the first two gen-
erations following him everything was said about
him which men were in any way able to say. Inas-
much as they knew him to be the Risen One, they
exalted him as the Lord of the world and of history,

way, sitting at the right hand of God, as the Way, the

e Truth and the Life, as the Prince of Life and the

living Power of a new existence, as the Conqueror
King. of death and the King of a coming new kingdom.
Although strong individual feeling, special experi-
ence, Scriptural learning and a fantastic tendency
gave from the beginning a form to the confession of
him, yet common characteristics of the proclamation

can be definitely pointed out.

Content & 2. The content of the disciples’ belief and the gen-

Dellef.  eral proclamation of it on the ground of the certainty
of the resurrection of Jesus, can be set forth as fol-
lows: Jesus is the Messiah promised by the prophets
—he will come again and establish a visible king-
dom,—they who believe on him and surrender them-
selves entirely to this belief, may feel assured of the
grace of God and of a share in his future glory. A
new community of Christian believers thus organized

chnen,  itself within the Jewish nation. And this new com-

Tl munity believed itself to be the true Israel of the
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Messianic times and lived, accordingly, in all their
thoughts and feelings in the future. Thus could all
the Jewish apocalyptic expectations retain their pow-
er for the time of the second coming of Christ. For
the fulfilment of these hopes the new community pos-
sessed a guarantee in the sacrificial death of Christ,
as also in the manifold manifestations of the Spirit,
which were visible upon the members upon their
entrance into the brother-hood (from the beginning
this introduction seems to have been accompanied by
baptism) and in their gathering together. The pos-
session of the Spirit was an assurance to each indi-
vidual that he was not only a “disciple” but also a
“called saint,” and, as such, a priest and king of
God. Faith in the God of Israel became faith in
God the Father ; added to this was faith in Jesus,
the Christ and Son of God, and the witness of the
gift of the Holy Spirit, t.e. of the Spirit of God and
Christ. In the strength of this faith men lived in
the fear of the Judge and in trust in God, who had
already begun the redemption of his own people.
The proclamation concerning Jesus, the Christ,
rested first of all entirely upon the Old Testament,
yet it had its starting-point in the exaltation of
Jesus through his resurrection from the dead. To
prove that the entire Old Testament pointed toward
him, and that his person, his work, his fate were the
actual and verbal fulfilment of the Old Testament
prophecies, was the chief interest of believers, in so
far as they did not give themselves entirely to ex-
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pectations of the future. This reference did not
serve at once to make clear the meaning and worth
of the Messianic work—this it did not seem to need
—but rather to establish the Messiah-ship of Jesus.
However, the Old Testament, as it was then under-
stood, gave occasion, through the fixing of the per-

son and dignity of Christ, for widening the scope

of the thought of Israel’s perfected theocracy. And,
in addition, faith in the exaltation of Jesus to the
right hand of God caused men to think of the begin-
ning of his existence in harmony therewith. Then
the fact of the successful Gentile conversion threw a
new light upon the scope of his work, .e. upon its
significance for all mankind. And finally the per-
sonal claims of Jesus led men to reflect on his pecu-
liar relation to God, the Father. On these four
points speculation began already in the apostolic age
and it went on to formulate new statements concern-
ing the person and dignity of Christ. In proclaim-
ing Jesus to be the Christ men ceased thereby to
proclaim the (Gospel, because the tjpciv ndvra Joa
éveteldarto 6 ’lyonds was to be included as a matter of
course and so did not especially engage the thoughts.
That this must be for the future a questionable
digression is plain emough; for since everything
depends upon the appropriation of the. Person of
Jesus, it is not possible for a personal life to be

- appropriated through opinions about the Person,

but only through the record of the concrefe Per-
sonality.

F Ty
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3. Upon the basis of the plain words of Jesus and
in the consciousness of the possession of the Spirit men
were already assured of a present possession of the
forgiveness of sin, of righteousness before God, of
the full knowledge of the Divine Will and of the call
into the future kingdom. In the acquiring of these
blessings, surely not a few realized the consequences
of the first coming of the Messiah, 1.e. his work, and
they referred especially the forgiveness of sin to
the death of Christ, and eternal life to his resurrec
tion. But no theories touching the relation of the
blessings of the Gospel to the history of Christ were
propounded ; Paul was the first to develop a theology
upon the basis of the death and resurrection of Christ
and to bring it into relations with the Old Testa-
ment religion.

4. This theology was constructed in opposition to
the legalistic righteousness of the pharisees, 7.e., to
the official religion of the Old Testament. While its
form was thereby somewhat conditioned, its power
rested in the certainty of the new life of the Spirit,
which the Risen One offered, who through his death
overcame the world of the flesh and of sin. With
the thought that righteousness comes through faith
in God who raised Jesus from the dead and fulfilled
the Law by the legal way of the crucifixion of the
Christ upon the cross, Paul wrenched the Gospel
from its native soil and gave it at the same time
through his Christological speculation and his carry-
ing out of the contrast of flesh and spirit, a charac-
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teristic stamp which was comprehensible to the
Greeks, although they were illy prepared to accept
his special manner of reconciling it with the Law.
Through Paul, who was the first theologian, the
question of the Law (in theory and practice) and
the principles of missionary activity accordingly be-
came the absorbing themes in the Christian commu-
nities. While he proclaimed freedom from the Law
and baptized the heathen, forbidding them to become
Jews, others now for the first time consciously made
the righteousness of Christian believers dependent
upon the punctilious observance of the Law and re-
jected Paul as an apostle and as a Christian. Yet
the chief disciples of Jesus were convinced, perhaps
not a little influenced by the success of Paul, and
conceded to the heathen the right to become Chris-
tians without first becoming Jews. This well at-
tested fact is the strongest evidence that Christ had
awakened among his personal disciples a faith in
himself, which was dearer to them than all the tra-
ditions of the fathers. Yet there were among those
who accepted the Pauline mission various opinions
as to the attitude which one should take toward
heathen Christians in ordinary life and intercouurse.
These opinions held out for a long time.

As surely as Paul had fought his fight for the

* whole of Christendom, so sure also is it that the

transformation of the original form of Christianity
into its universal form took place outside of his
activity (proof: the Church at Rome). The Juda-

-
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ism of the diaspora was long since surrounded by a
retinue of half-bred Grecian brethren, for whom the
particular and national forms of the Old Testament
religion were hardly existent (see VII.). And, far-
ther, this Judaism itself had begun to transform for
the Jews the old religion into a universal and spirit-
ual religion without casting aside its forms, which
were rather considered significant symbols (myster-
ies). The Gospel, being received into these circles,
completed simply and almost suddenly the process of
spiritualizing the old religion, and it stripped off the
old forms as shells, replacing them at once in part by
new forms (e.g., circumcision is circumcision of the
heart, likewise also baptism; the Sabbath is the
glorious kingdom of Christ, etc.). The outward
withdrawal from the synagogue is also here a clear
proof of the power and self-consciousness of the new
religion. The same developed itself rapidly in con-
sequence of the hatred of the Jews, who adhered to
the old faith. Paul exerted an influence, and the
destruction of Jerusalem cleared up entirely the ob-
scurities which still remained.

VI.—THE CURRENT EXPOSITION OF THE OLD TES-
TAMENT AND THE JEWISH FUTURE HoPE, IN
THEIR BEARING ON THE EARLIEST FORMULA-
TION OF THE CHRISTIAN MESSAGE.

1. Although the method of the pedant, the casuis-
tic bandling of the Law and the extortion of the
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deepest meaning of the prophecies, had been in prin-

ciple done away with by Jesus Christ, the old

school-exegesis still remained active in the Chris-

tian churches, and especially the unhistorical local-

method in the exposition of the Old Testament, as

well as the allegoristic and the Haggada; for a sacred

text—and as such the Old Testament was considered

—ever invites men in the exposition of it to disre-

gard its historical conditions and interpret it accord-

ing to the needs of the time. KEspecially wherever

the proofs of the fulfilment prophecy, ?.e., of the

Messiah-ship of Jesus was concerned, the received

point of view exercised its influence, as well upon

the exposition of the Old Testament as upon the

conception of the person, fate and deeds of Jesus.

It gave, under the strong impression of the history

of Jesus, to many Old Testament passages a foreign

sense and enriched, on the other hand, the life of

Jesus with new facts, throwing the emphasis upon

details, which were often unreal and seldom of prime
importance.

Jewish 2. The Jewish apocalyptic literature, as it flour-

tc Litera- jshed after the time of Antiochus Epiphanes, was not

ined " forbidden within the circles of the first believers of

the Gospel, but rather was it retained and read as

an explanation of the prophecies of Jesus and, as it

were, cultivated. Although the content of the same

appeared modified and the uncertainty regarding the

person of the Messiah who was to appear in judg-

ment was done away with, the earthly sensuous

“.. |
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hopes were by no means wholly repressed. Confused
pictures filled the fancy, threatened to obecure the
plain and earnest description of the judgment which
every individual soul is sure of, and drove many
friends of the Gospel into a restless turmoil and into
a detestation of the state. Consequently the repro-
duction of the eschatological discourses of Jesus be-
came indefinite; even things wholly foreign were
mingled therewith, and the true aim of the Christian
life and hope began to waver.

3. Through the apocalyptic literature, the artificial
exegesis and the Haggada, a mass of mythological
and poetical ideas crowded into the Christian com-
munities and were legitimized. The most impor-
tant for the succeeding times were the speculations in
regard to the Messiah, which were drawn in part
from the Old Testament and the apocalypses and in
part were constructed in accordance with methods
whose right no one questioned and whose adoption
seemed to give security to the faith. Long since in
the Jewish religion men had given to everything
that is and that happens an existence within the
knowledge of (God, but they had in reality confined
this representation to that only which is really im-
portant. The advancing religious thought had above
all included individuals also, that is, the most promi-
nent, within this speculation which should glorify
God, and 80 a pre-existence was ascribed also to the
Messiah, but of such a nature that by virtue of it
he abides with God during his.earthly manifesta-
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tton. In opposition to this, the Hellenic ideas of
pre-existence rooted themselves in the distinguishing
of God and matter; spirit and flesh. According to
the same the Spirit is pre-existent and visible na-
ture is only a shell which it assumes. Here was
the soil for ideas about the incarnation, the assump-
tion of a second nature, etc. In the time of Christ
these Hellenic ideas influenced the Jewish and thus
both were 80 spread abroad that even the most prom-
inent Christian teachers adopted them. The relig-
ious convictions (see V. 2), that, (1) the establish-
ment of the kingdom of (Rod upon the earth and the
sending of Jesus as the perfect Mediator was from
eternity the highest purpose in God’s plan of salva-
tion, that, (2) the glorified Christ has entered into
his own proper position of God-like dominion, that,
(3) in Jesus God has revealed himself, and that he
therefore excels all Old Testament mediators, yes,
the angel-powers themselves—these convictions were
go fired (not without the influence of Hellenic
thought) that Jesus pre-existed, ¢.e. that in him a
heavenly Being of like rank with God, older than
the world, yes even its creating Principle, has ap-
Reliwioun  peared and assumed our flesh. The religious root of
Specula-  this speculation lay in sentences such as I. Pet. 1,
20; its forms of statement were varied even accord-
ing to the intelligence of the teacher and his famil-
iarity with the apocalyptic theology or with the
Hellenic philosophy of religion, in which intermedi-
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Only the Fourth Evangelist—he hardly belongs to
the 18t century—saw with perfect clearness that the
pre-earthly Christ must be established as #eds @v &v
apry) =pos Tév Sedy, in order not to endanger the content
and gignificance of the revelation of God in Christ.
In addition there prevailed in wide circles such con-
ceptions also as recognized in a spiritual communi-
cation at his baptism the equipment of the man
Jesus (see the genealogies, the beginning of the
Gospel of Mark) for his office, or found upon the
basis of Isa. vii. in his miraculous birth (from a
virgin) the germ of his unique being. (The rise
and spread of this representation is wholly indistinct
to us; Paul seems not to have known it; in the be-
ginning of the 2d century it is almost universal.)
On the other hand, it is of great significance that
every teacher who recognized the new in Christian
ity as religion ascribed pre-existence to Christ.
Supplement.— A reference to the witness of proph-
ecy, to the current exposition of the Old Testament,
to apocalyptic writings and valid methods of specu-
lation was not sufficient to clear up every new point
which cropped out in the statement of the Christian
message. The earliest brother-hoods were enthusias-
tic, had prophets in the midst of them, etc. Under
such conditions facts were produced outright contin-
ually in the history (e.g., as particularly weighty,
the ascension of Christ and his descent into hell).
It is farther not possible to point out the motive to
such productions, which first only by the creation of
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the New Testament Canon reached a by no means
complete end, t.e., now became enriched by compre-

hensible mythologumena.

VII.—TRE RELIGIOUS CONCEPTIONS AND THE RE-
LIGIOUS PHILOSOPHY OF THE HELLENISTIC
JEWS IN THEIR BEARING ON THE TRANSFOR-
MATION OF THE (GOSPEL MESSAGE.

1. From the remnants of Jewish-Alexandrian lit-
erature (reference is also made to the Sibylline
Oracles as well as to Josephus) and from the great
propaganda of Judaism in the Grsco-Roman world,
it may be inferred that there was a Judaism in the
diaspora to whose consciousness the cultus and the
ceremonial law disappeared entirely behind the mono-
theistic worship of God without images, behind the
moral instruction and the faith in a future reward
beyond. Circumcision itself was no longer abso-
lutely required of those converted to Judaism; one
was also satisfied with the cleansing bath. The
Jewish religion seemed here transformed into a com-
mon human morality and into a monotheistic cos-
mology. Accordingly the thought of the theocracy
as well as the Messianic hope grew dim. The latter
did not entirely fail, however, but the prophecies
were valued chiefly for the proof of the antiquity of the
Jewish monotheism, and the thought of the future
itself in the expectation of the destruction of the

Bpire, of the burning of the world and—
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what is weightiest—the general judgment. That
which is specifically Jewish preserved itself under a
high regard for the Old Testament, which was con-
sidered as the fountain of all wisdom (also for the
Greek philosophy and the elements of truth in the
non-Jewish religions). Many intelligent men also
observed punctiliously the Law for the sake of its
symbolical significance. Such Jews, together with
their converts from the Greeks, formed a new Juda-
ism upon the foundation of the old. And these pre-
pared the soil for the Christianizing of the Greeks,
as well as for the establishment within the empire
of a great (Gentile Church free from the Law; under
the influence of Greek culture it developed into a
kind of universal society with a monotheistic back-
ground. Asreligion it laid aside the national forms,
put itself forward as the most perfect form of that
“natural ” religion, which the Stoa had discovered.
But in that way it became more moralistic and lost
a part of the religious energy, which the prophets
and psalmists possessed. The inner union of Juda-
ism and the Hellenistic philosophy of religion indi-
cates a great advance in the history of religion and
culture, but the same did not lead to strong religious
creations. Its productions passed over into “ Chris-
tianity.”

2. The Jewish-Alexandrian philosophy of religion
had its most noted defender in Philo,—the perfect
Greek and the sincere Jew, who turned the religious
philosophy of his time in the direction of Neo-
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Platonism and prepared the way for a Christian
theology, which was able to rival the philosophy.
Philo was a Platonist and a Stoic, but at the same
time a revelation-philosopher; he placed the final
end in that which is above reason and therefore the
highest power in the Divine communication. On
the other hand, he saw in the human sptrif some-
thing Divine and bridged over the contrast between
G'od and creature-spirtt, between nature and history,
by means of the personal-impersonal Logos, out of
which he explained religion and the world whose
material, it is true, remained to him wholly perish-
able and evil. His ethical tendencies had, therefore,
in principle a strong ascetic character, however much
he might guard the earthly virtues as relative. Vir-
tue is freedom from the sensuous and it is made per-
fect through the touch of Divinity. This touch sur-
passes all knowledge; the latter, however, is to be
highly prized as the way. Meditation upon the
world is by Philo dependent upon the need of hap-
piness and freedom, which is higher than all reason.
One-may say that Philo is therefore the first who,
as a philosopher, gave to this need a clear expression,
because he was not only a Greek, but also a Jew
imbued with the Old Testament within whose view,
it is true, the synthesis of the Messiah and of the
Logos did not lay.

3. The practical fundamental conceptions of the
Alexandrian philosophy of religion must, in different
have found an entrance very early into
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the Jewish-Christian circles of the diaspora, and
through the same also into the Gentile-Christian; or
rather the soil was already prepared wherever these
thoughts became widespread. After the beginning
of the 2d century the philosophy of Philo also be-
came influential through Christian teachers, espe-
cially his Logos-docirine, as the expression of the
unity of religion, nature and history; and above all
his fundamental hermeneutic principles. The sys-
tems of Valentine and Origen presuppose the system
of Philo. His fine dualism and allegorical art (“ the
Biblical alchemy ”) became acceptable also to the
learned men of the Church; to find the sptritual
meaning of the sacred text, in part alongside the
letter and in part outside, was the watchword of
scientific Christian theology, which in general was
possible only upon such a basis, since it strove, with-
out recognizing a relalive standard, to unify the
monstrous and discordant material of the Old Testa-
ment and the Gospel, and to reconcile both with the
religion and scientific culture of the Greeks. Here
Philo was a master, for he first in the largest senge
poured the new wine into the old wine-skins—a pro-
cedure in its ultimate intention justified, since his-
tory is8 a unit; but in its pedantic and scholastic
execution the same was a source of illusions, of un-
reality and finally of stultification.
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VIII. — THE RELIGIOUS DISPOSITION OF THE
GREEKS AND RoMANS IN THE FIRsT Two
CENTURIES AND THE CONTEMPORARY (IRZECO-
RoMAN PHILOSOPHY OF RELIGION.

1. In the age of Cicero and Augustus the people’s
religion and the religious sense in general was almost
entirely wanting in cultured circles, but after the
end of the 1st century of our era a revival of the relig-
ious sense is noticeable in the Graeco-Roman world,
which affected all grades of society and seemed after
the middle of the 2d century to grow stronger from
decennium to decennium. Parallel with it went the
not fruitless attempt to restore the old national cults,
religious usages, oracles, et cetera. Meanwhile the
new religious needs of the time did not reach a vig-
orous or untroubled expression through this effort,
which was made in part from above and in part by
artificial means. The same sought, far more in ac-
cordance with the wholly changed conditions of the
times, to find new forms of gratification (intermin-
gling and intercourse of nations —downfall of the old
ropublican constitutions, institutions and classes—
monarchy and absolutism—social crises and pauper-
ism—influence of philosophy, religion, morality and
law—cosmopolitanism and human rights—influx of
Oriental cults — knowledge of the world and sa-
tiety). Under the influence of philosophy a dispo-
sition toward monotheism was developed out of the
downfall of the political cults and the syncretism.
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Religion and individual morality became more
closely united: Spiritualization of the cults, en-
nobling of man, idea of ethical personality, of con-
sctence and of purity. Repentance and pardon
became of importance, also inner union with the
Divinity, longing for revelation (asceticism and
mysterious rites as a means of appropriating the
Drvine), yearning after a painless, eternal life be-
yond the grave (apotheosis); the earthly life as a
phantom life (éyxpdreia and dvdsrasts). Just as in the
2d century the moral swing was the stronger, 8o in
the 3d century the religious increased more and more
—thirst for life. Polytheism was not thereby over-
come, but only shoved aside upon a lower plane,
where it was as active as ever. The numen supre-
mum revealed its fulness in a thousand forms (demi-
gods), going upward (apotheosis, emperor cult,
“dominus ac deus noster”) and downward (mani-
festations in nature and in history). The soul itself
is a super-earthly being; the ideal of the perfect man
and of the Leader (Redeemer) was developed and
sought after. The new remained in part concealed
by the old cultus forms, which the state and piety
protected or restored; there was a feeling-around
after forms of expression, and yet the wise, the
skeptic, the pious and the patriot capitulated to the
cultish traditions.

2. The formation of social organizations, on the
one hand, and the founding of the monarchical

world-wide Roman empire, on the other, had the
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greatest significance as regards the development of
something new. KEverywhere there sprang up that
cosmopolitan feeling, which points beyond itself,
there toward the practice of charity, here toward
the uniting of mankind under one head and the wip-
ing out of national lines. The Church appropriated,
ptece for piece, the great apparatus of the earthly
Roman empire; in its constitution, perhaps, it also
saw the portrayal of the Divine economy.

3. Perhaps the most decisive factor in the change
of the religious-ethical attitude was the philosophy,
which in almost all its schools had more and more
brought ethics forward and deepened the same.
Upon the soil of Stoicism, Posidonius, Seneca, Epic-
tetus and Marcus Aurelius, and upon the soil of
Platonism, men like Plutarch had achieved an ethi-
cal-outlook, which in its principles (knowledge, res-
ignation, trust in God) was obscure, yet in some
particulars scarcely admits of improvement. Com-
mon to them all is the great value put upon the soul.
A religious bent, the desire for Divine assistance,
for redemption and for a life beyond, comes out dis-
tinctly in some of them; most clearly in the Neo-
Platonists and those who anticipated them in the 2d
century (preparation by Philo). Characteristics of
this mode of thought are the dualistic contrasting of
the Divine and the earthly, the abstract idea of God,
tho nssertion of the unknowableness of God, skepti-
ofsm in regard to sensc-experience and distrust of
the powers of rcason; at tho same time great readi-

R
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ness to investigate and to utilize the results of the
previous scientific labors; and farther, the demand
for freedom from the sensuous through asceticism,
the want of an authority, belief in a higher revela-
tion and the fusing of religion, science and mythol-
ogy. Already men began to legitimize the relig-
ious fantasie within the realm of philosophy, by
reaching back and seizing the myths as the vehicle
of the deepest wisdom (romanticism). The theo-
sophical philosophy which had thus equipped itself
was from the standpoint of natural science and clear
thinking in many ways a retrogression (yet not in
all particulars, e.g. the Neo-Platonic psychology is
far better than the Stoic); but it was an expression
for the deeper religious needs and the better self-
knowledge. The inner life with its desires was now
altogether the starting-point for all thought concern-
ing the world. Thoughts of the divine, gracious
Providence, of the kinship of all men, of the common
fraternal love, of the ready and willing forgiveness
of wrong, of the indulgent patience, of the insight
into their own weaknesses were no less the product
of the practical philosophy of the Greeks for wide
circles, than the conviction of the inherent sinful-
ness, of the need of redemption and of the value of a
human soul which finds its rest only in God. But
men possessed no sure revelation, no comprehensive
and satisfactory religious communion, no vigorous

and religious gentus and no conception of history,
which could take the place of the no longer valuable
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political history; men possessed no certitude and
they did not get beyond the wavering between the
fear of God and the deification of nature. Yet with
this philosophy, the highest the age had to offer,
the Gospel allied 1itself, and the stages of the
Ecclestastical History of Dogma during the first
five centuries correspond to the stages of the
Hellenvstic Philosophy of Religion within the
same period.

Introduc- A8 an infroduction to the study of the history of

tory Works . .

to History dogma the following works are to be especially com-
mended: Schiirer, Geschichte des jiidischen Volks
im Zeitalter Jesu Christi, 2. Bd. 1885 (English
translation published by T. & T. Clark). Weber,
System der altsynagogalen paldstinensischen The-
ologie, 1880. Kuenen, Volksreligion und Weltre-
ligion, 1883. Wellhausen, Abriss der Geschichte
Israel’s und Juda’s (Skizzen und Vorarbeiten, 1.
Heft, 1884). Woeiss, Lehrbuch der bibl. Theolo-
gie, 4. Aufl.,, 1884. Baldensperger, Das Selbstbe-
wustsein Jesu im Licht der messianischen Hoff-
nungen seiner Zeit, 1888. Leben Jesu von Keim,
Weiss and others and the Einleitungen in das N.
T. von Reuss, Hilgenfeld, Mangold, Holtzmann und
Weiss. Woeizsiicker, Apostolisches Zeitalter, 1886.
Renan, Hist. des Orig. du Christianisme, T. II.-
IV. Pfleiderer, Das Urchristendum, 1887, Dies-
tel, Geschichte des A. T. i. der christl. Kirche,
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1869, Siegfried, Philo v. Alex. 1875. Bigg, The
Christian Platonists of Alexandria, 1886. Die
Untersuchungen von Freudenthal (‘ Hellenistische
Studien’) and Bernays. Boissier, La Réligion
Romaine d’Auguste aux Antonins, 2 vols., 1874.
Réville, La Réligion &4 Rome sous les Sévéres,
1886 (German by Kriiger 1888). Friedlinder, Dar-
stellungen aus der Sittengeschichte Roms in der Zeit -
von August bis zu Ausgang der Antonine, 3. Bdd.
5. Aufl. Marquardt, Romische Staatsverwaltung, 3.
Bdd. 1878. Leopold Schmidt, Die Ethik der alten
Griechen, 2 Bdd. 1882. Heinze, Die Lehre vom
Logos, 1872. Hirzel, Untersuchungen zu Cicero’s
philos. Schriften, 3 Thle. 1877. Die Lehrbiicher
der Geschichte der Philosophie von Zeller, Ueber-
weg, Striimpell and others,






Part 1._
THE RISE OF ECCLESIASTICAL DOGMA.

BOOK 1.
THE PREPARATION.

CHAPTER 1.

HISTORICAL SURVEY.

HE first century of the existence of Gentile- Gentlle-
Christian communities is characterized, (1) by Cogmunt-

the rapid retirement of Jewish Christianity, (2) by
religious enthusiasm and the strength of the future
hope, (3) by a severe morality deduced from the
Masters’ teaching, (4) by the manifold form and
freedom of expression of belief, on the basis of plain
formulas and ever increasing tradition, (5) by the
lack of a definite authority, in the transition to a
recognized outward authority among the churches,
(6) by the lack of a political connection among the
various communities, and by an organization which
was firm and yet permitted individual liberty, (7)
by the development of a peculiar literary activity,
claiming assent to its newly produced facts, (8) by

the reproduction of detached phrases and individual
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inferences from the apostolical teaching, without
a clear understanding of the same, (9) by the crop-
ping out of those tendencies which served in every
way to hasten the process already begun of fusing
the Gospel with the spiritual and religious interests
of the time,—with Hellenism,—as well as by numer-
ous attempts to wrench the Gospel free from its
native setting and to introduce elements foreign to
it. And finally, above all, it belonged to the (Hel-
lenic) representation to consider knowledge, not as
a (charismatic) supplement to faith, but as of like
essence with it.

CHAPTER 1L

GROUND COMMON TO CHRISTIANS AND ATTITUDE
TAKEN TOWARD JUDAISM,

THAT the great majority of Christians had com-
mon beliefs is indicated by this fact, among others,
that gnosticism was gradually expelled from the
churches. Assurance of the knowledge of the true
God, consciousness of responsibility to him, faith in
Christ, hope in eternal life, exaltation above the pres-
ent world,—these were fundamental thoughts. If
we enter into details the following points may be
noted :

is the reliable message of the true God, the faithful
acceptance of which guarantees salvation;

1. The Gospel, being founded upon a revelation,

R
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2. The real content of this meesage is spiritual
monotheism, the announcement of the resurrection
and eternal life, as well as the proclamation of moral
purity and abstinence on the ground of repentance
toward God and of attested cleansing through bap-
tism in remembrance of the reward of good and
evil;

3. This message comes to us through Jesus Christ,
who “in these last days” is the commissioned Sa-
viour and stands in a peculiar relationship with God.
He is the Redeemer (swmjp) because he has brought
full knowledge of God and the gift of eternal life
(r»®ats and {wi, and especially yvaascs 775 {wis, the ex-
pression for the summa of the Gospel). He is also
the highest Profotype of every ethical virtue, the
Law-Giver and the Law of the perfect life, and
accordingly the Conqueror of demons and the Judge
of the world;

4. Virtue is abstinence (a renunciation of the good
things of this world, in which the Christian is a
stranger, and whose destruction is awaited) and
brotherly love;

5. The message of the Christ is entrusted to
chosen men, to apostles, and more especially to one
apostle; their preaching is the preaching of the
Christ. Moreover, the Spirit of God reproduces his
gifts and graces in the “saints,” and thus equips
gpecial “ prophets and teachers,” who receive com
munications for the edification of others;

6. Christian worship is the offering of spiritual
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sacrifice without regard to statutory rites and cere-
monies; the holy offices and anointings, which are
connected with the Christian cult, have their virtue
in this, that spiritual blessings are therewith im-
parted ;

7. The barriers of sex, age, position and nation-
ality vanish entirely for Christians, as Christians;
the Christian brotherhood rests upon the Divine
election and is organized through the gifts of the
Spirit; in regard to the ground of election there
were divers views;

8. Since Christianity is the only true religion and
is not a national religion, but belongs to all mankind
and pertains to our inmost life, it follows that it can
have no special alliance with the Jewish people, or
with their peculiar cult. The Jewish people of to-
day, at least, stand in no favored relationship with
the God whom Jesus has revealed; whether they
formerly did is doubtful; this, however, is certain,
that God has cast them off, and that the whole
Divine revelation, so far as there was any revela-
tion prior to Christ (the majority believed in one and

" looked upon the Old Testament as Holy Scripture)

had as its end the calling of a “new nation” and
the spreading of the revelation of God through his

Son.
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CHAPTER III

THE COMMON FAITH AND THE BEGINNINGS OF SELF-
RECOGNITION IN THAT GENTILE CHRISTIANITY
WHICH WAS TO DEVELOP INTO CATHOLICISM.

SOURCES : The writings of the so-called Apostolic Fathers,
inferences drawn from the Works of the Apologists of the 2d
century ; Ritschl, Entstehung der alt-kath. Kirche, 2. Ed.
1857; Engelhardt, Das Christenthum Justins, 1878; Pflei-
derer, Das Urchristenthum, 1887.

1. The Christian Communities and the Church.
—Both the outlines and the character of the founda-
tions of Christianity were fixed by those disciples of
the faith, who were members of well-ordered Chris-
tian communities, and who accepted the Old Testa-
ment as an original Divine revelation and prized
the Gospel tradition as a free message for all, which
should be kept faithfully pure. Each little brother-
hood should, through the strength of its faith, the
certainty of its hope and the holy ordering of its life,
as well as through love and peace, be an image of
the holy Church of God, which is in heaven and
whose members are scattered over the earth; it
should, also, in the purity of its daily life and in the
genuineness of its brotherly kindness be an ensample
to those who are “without,” z.e. to the alien world.
In the recently discovered “Teaching of the Apos-
tles ” we come upon the sphere of interest in those
communities who had not yet been influenced by
philosophical speculation. They awaited the return
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of the Christ, and urged a holy life (“ Two Ways,”

dependence of its ethical rules upon the Jewish-Alex-
andrian gnomic and the Sermon on the Mount) and,
without outward union and a common polity, they
recognized themselves as belonging to the new and
yet original creation of GGod, to the Church, which
is the true Eve, the Bride of the heavenly Christ
(Tertull. Apolog. 39: corpus sumus de conscientia
religionis et disciplinae unitate el spet faedere ;
I1. Clem. 14 : motodvres 16 $édnpna tod marpos Hudy éoducda
éx tijs éxxAnaias Tis TPWOTYS TS Tvevuatixys, Tis wPC HAlov
xal geldfvys exriopévys . . . éxxdyoia {dsa capd dote Xpe-
otod * Aéyet ydp % ypagy + énofneev & 8eds vdv &vlpwnoy dpacy
xaf 85Av * o dpoey dotlv & Xptotis, 1o 85Av % éxxdyaia).

2. The Foundations of the Faith, t.e. of the
confessions respecting the One God and Jesus and
also the Holy Spirit, were laid by the “ Christian-
ized ” Old Testament Scriptures, together with the
apocalypses and the ever increasing traditions con-
cerning the Christ (his ethical and eschatological dis-
courses, on the one side, and the proclamation of
the history of Jesus on the other). Prophecy was
proven by theology. Already at an early date short
articles of faith had been formulated (7 zapddoa:s, d
napadodels Adyos, & xavdy tis mapadbsews, T xipuvyrpa,
8edayyf,  miotes, & xavdv tijs wlotews, etc.). The church
at Rome had formulated before A.p. 150 the follow-
ing creed, whick was the basis for all future creeds:
niotebw ely Bedv marépa mavroxpdropa * xal els Xptardv

*Insodv, vidv adrod v povayevij, Tdv xbptoy Hudv, Tov revvy-
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O8évra éx mveoparos dyiov xal Mapias tijs mapBévov, tov énl
Hovriov - lliddrov otavpwdévra xal tagévra, Ty tpity Huépe
dvasrdvra éx vexpdy, dvafdvra els Tods 0Opavois, xadryuevoy év
3eSed Tob marpds, 68ev Epyetat xpivar {dvras xal vexpols * xal
els mvedua daytov, dyiav éxxAyoiav, dgeaty dpaptidy, capxds
avdarastv. Everything that had been prophesied con-
cerning the Christ in the Old Testament, and that
had been testified concerning him in the primitive
Gospel, was referred back to the concurrent teach-
ing and testimony of the twelve apostles (3:3ay)
xvpiov Sta Ty (f aroatélwy), The rise of this court of
appeal, which was the beginning of the idea of
Catholic tradition, is historically obscure and rests
upon an a priort. Of like authority, though not
identified with it, is Paul with his Epistles, which
were, moreover, diligently read.

3. The Principal Elements of Christianity were
faith in God, the desmirys, and in his Son, on the
ground of the fulfilment of prophecy and of the apos-
tolic attested teaching of the Lord, the discipline in
accordance with the standard laid down by the Mas-
ter, baptismm culminating in a common sacrificial
prayer, the communion meal, and the certain hope
of the near coming of Christ’s glorious kingdom.
The confessions of faith were very manifold; there
was not as yet any definite doctrine of faith; imagi-
nation, speculation and the exclusively spiritual
interpretation of the Old Testament had the widest
range; for man must not quench the Spirit. In the
exercise of prayer the congregations expressed that
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which they possessed in (God and in Christ; and the
duty of sacrificing this world for the hoped-for future
appeared as the practical side of faith itself. The
varying conceptions of salvation grouped themselves
about two ceptres, which were only loosely con-
nected; the one was fixed chiefly by the disposition
and the imagination, the other by the intellect. On
the one side, accordingly, salvation was believed to
consist in the approaching glorious kingdom of
Christ, which should bring joy upon the earth to the
righteous (this realistic Jewish conception was de-
rived directly from the apocalypses: Chiliasm, and
hence the interest in the resurrection of the physical
body). On the other side, salvation was held to con-
sist in a definite and full knowledge of God (and the
world), as against the errors of heathenism; and this
knowledge disclosed to faith (wisres) and hope the
gift of life and all imaginable blessings (less em-
phasis was accordingly placed on the resurrection of
the physical body). Of these blessings the brother-
hood was already in possession of the forgiveness of
sin and of righteousness, in so far as theirs was a
brotherhood of saints. But these two blessings ap-
peared to be endangered as to their worth by empha-
sizing the moral point of view, in accordance with
which eternal life is looked upon, for the most part,
as the wages and the reward of a perfect moral life
lived in one’s own strength. It is true that the
thought was still present, that sinlessness rests upon
a new moral creation (the new birth) which is real-
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ized in baptism; but it was ever in danger of being
crowded out by the other thought, that there are no
blessings in salvation save revealed knowledge and
the eternal life, but rather only a catalogue of duties,
in which the Gospel is set forth as the New Law (as

cetic holiness and love). The“ Christianizing ” of the Gospe

Old Testament served to promote this Greek concep-
tion. The idea, it is true, was already present that
the Gospel, in so far as it is law (vén0s), includes the
gift of salvation (vipues avsvo Zvyod  dvdyxps—vbpos Tis
élevdepias—Christ himself is the Law); but this rep-
resentation was always doubtful and was gradually
abandoned. The setting forth of the Gospel under
the conceptions: yvaais (God and world), érayredia
(eternal life), véuo¢ (moral duty), appeared as plain as
it was exhaustive, and in every relation the xisris was
held to be confirmed, since it exhibits itself in knowl-
edge as well as in hope and in obedience; but in
reality it is only =leris 7is xd5jocws, 8 preparation, be-
cause the blessings of salvation (the Bastleia Tob Seod
as well as the a¢dapaia) are conferred in the future.
In this hope of the future, salvation is set forth
as realizing itself in a brotherhood, while in the
moral-gnostic view it is considered as an individ-
ual possession, and reward and punishment are
represented as co-ordinated with it, which results in
emptying the conception of God of its content. The
moral view of sin, forgiveness and righteousness in
Clement, Barnabas and Polycarp is overlaid by Pau-
line phrases and formulas; but the uncertainty with
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which these are quoted indicates that they were not
really understood. In Hermas and II. Clement the
ground of the forgiveness of sin is the spontaneous
energizing puerdvota. The wide-spread idea that griev-
ous sins could not be forgiven those who had been
baptized, but that light sins might be condoned,
indicates the complete transition to a barren, theo-
retical moralism, which was, however, still overlaid
by an apocalyptic enthusiasm.

Iufluence 4, The Old Testament as the Source of the Knowl-

Testament. odge of Faith contributed, (1) to the development of
the monotheistic cosmology, (2) to the setting forth of
the proofs of prophecy and of the antiquity of Chris-
tianity (“older than the world ”), (3) to the establish-
ing of all the ecclesiastical ideas, rights and cere-
monies, which were considered necessary, (4) to the
deepening of the life of faith (Psalms and prophetical
fragments), (5) to the refuting of Judaism as a
nation, ¢.e. to the proving that this people had been
cast off by God, and that they had either never had
any covenant with him (Barnabas), or had had a
covenant of wrath, or had forfeited their covenant;
that they had never understood the Old Testament and
were therefore now deprived of it, if, indeed, they
had ever been in possession of it (the attitude of the
Church as a whole toward the Jewish people and
their history appears to have been originally as in-
definite as the attitude of the gnostics toward the
Old Testament). Attempts to correct the Old Testa-
ment and to give it a Christian sense were not want-
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ing; in the formation of the New Testament there
were rudimentary efforts toward this end.

5. Faith Knowledge was above all a knowledge
of God as the only supernatural, spiritual and al-
mighty Being: God is the Creator and Ruler of
the world and is therefore the Lord. But inas-
much as he created the world as a beautiful, well-
ordered whole (monotheistic theory of nature) for
the sake of man, he is at the same time the God
of goodness and of redemption (8¢ds swrip), and
only through the knowledge of the identity of the
Creator and Redeemer God does faith in (God as
the Father reach its perfection. Redemption, how-
ever, was necessary, because mankind and the world
in the very beginning fell under the dominion of
demons. A general and acceptable theory in re-
gard to the origin of this dominion did by no means
exist; but the conviction was fixed and universal,
that the present condition and course of the world is
not of God, but of the devil. Still, faith in the al-
mighty Creator, and hope in the restoration of the
earth did not allow theorefical dualism to make any
headway and praciscal dualism dominated. The
world is good and belongs to God, but the present
course of it is of the devil. Thus men’s thoughts os-
cillated between the conception of the world as a
beautiful and orderly whole, and the impression of
the present evil course of things, of the baseness
of the sensuous and of the dominion of demons in

the world.
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6. Faith tn Jesus Christ as the Redeemer was
closely identified with faith in G'od as the Redeemer.
Jesus is xdpws and semjp like God, and the same
words were often used without indicating whether
the reference was to him or to God; for in the Re-
vealer and Mediator of salvation (Jesus), the Author
(God) is represented (the purpose of salvation and
the revelation of it coincide); prayer, however, was
made to God through Christ. This title given to Jesus
(“Christ ”) became indeed a mere name, since there
was no real knowledge of the meaning of “ Messiah.”
Therefore the Gentile Christians were obliged
through other means to find expressions for the dig-
nity of Jesus; but they possessed in the full eschato-
logical traditions valuable reminiscences of the orig-
inal apprehension of the Person of Jesus. In the
confession that God has chosen and specially pre-
pared Jesus, that he is the “ Angel ” and “ Servant”
of God, and that he shall judge mankind, and simi-
lar expressions, other utterances were made concern-
ing Jesus, which sprang from the fundamental idea
that he was the “Christ” called of God and en-
trusted with -an office. In addition there was a
traditional, though not common, reference to him as
“ The Teacher.”

The title “Son of God” (not “Son of Man”) was
traditional, and was maintained without any waver-
ing. Out of this grew directly the conception that
Jesus belongs to the sphere of God and that one
must think of him “ d¢ zept 9e0d” (I1I. Clem. 1). In
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this phrasing of it the indirect theologia Christt, in
regard to which there was no wavering, found ex-
pression in classical forms. It is necessary to think
of Jesus as one thinks of Glod, (1) because he is the
God-exalted Lord and Judge, (2) because he brought
true knowledge and life and has delivered mankind
from the dominion of demons, from error and sin, or
will deliver them. Therefore he i8 swrsp, xiptag, Jeis
ynav, der filvus ac deus, dominus ac deus, but not ¢
%cos. He is “our Hope,” “our Faith,” the High-
Priest of our prayers, and “our Life.”

Starting from this basis there were divers theories
in regard to the Person of Jesus, which however all
bore a certain analogy to the niive and the philo-
sophical Greek “ theologies”, but there were no uni-
versally accepted “ doctrines”. We may distinguish
here two principal types: Jesus was looked upon as
the man whom God had chosen and in whom the
Spirit of God (the Godhead itself) dwelt; he was,
in accordance with his own testimony, adopted by
God and clothed with authority (Adopiion Chris-
tology); or Jesus was looked upon as a heavenly
spiritual Being (the highest heavenly spiritual
Being next to God), who became incarnate and
after the completion of his work upon the earth
returned to the heavens (Pneumatic Christology ;
the transition here to the Logos Christology was
easy). These two different Christologies (the Dei-
fied man and the Divine Being appearing in the
form of a man) were however brought closely to-
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gether so soon as the implanted Spirit of God in
the man Jesus was looked upon as the pre-existent
Son of God (Hermas), and so soon as the title “Son
of God,” as applied to that spiritual Being, was
derived from his (miraculous) incarnation—both,
however, were maintained. Notwithstanding: these
transition forms the two Christologies may be clearly
distinguished: In the one case the election (emphasis
upon the miraculous occurrence at the baptism) and
the exaltation to God are characteristic; in the other,
a ndive docetism; for as yet there was no two-
nature theory (Jesus’ divinity was looked upon as
a gift, or else his human form as a temporary taber-
nacle). The declaration: Jesus was a mere man
(¢t4ds dvbpwnos) was undoubtedly from the beginning
and always highly objectionable; likewise was the
denial of the “ é sapx(”; but the theories which iden-
tified the Person of Jesus with the Godhead (ndive
modalism) were not cast aside with the same assur-
ance. A formal theory of the identity of God and
Jesus does not seem to have been wide-spread in the
Church at large. The acceptance of the existence at
least of one heavenly, eternal, spiritual Being close
to God was demanded outright by the Old Testa-
ment Scriptures, as men understood them, so that all
were constrained to recognize this, whether or not
they had any basis for reconciling their Christology
with that heavenly Being.

The pneumatic Chbristology was always found
wherever men gave themselves to the study of the
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Old Testament and wherever faith in Christ as the
complete revelation of God was the foremost thought,
t.e. it is found in all the important and educated
Christian writers (not in Hermas, but in Clement,
Barnabas, Ignatius, etc.). Because this Christol-
ogy seemed to be directly demanded by the Old Tes-
tament as then expounded, because it alone united
and reconciled creation and redemption, because it
furnished the proof that the world and religion have
the same Divine Source, because the most esteemed
primitive Scriptures championed it, and, finally, be-
cause it gave room for the introduction of the Logos-
speculation, it was the Christology of the future.
The adoption Christology, however, proved itself
insufficient over against the consideration of the re-
lation of religion to the cosmos, to humanity and
its history, as well as over against the Old Testa-
ment. And the advocates of the pneumatic Chris-
tology did not set it forth as a doubtful theologu-
menon ; their expositions of it (Clement, Ignatius,
Barnabas, Justin), on the contrary, indicate that
they could not conceive of a Christianity without
faith in the divine spiritual Being, Christ. On the
other hand, in the liturgical fragments and prayers
that have come down to us, we find little reference
to the pre-existence; it sufficed that Jesus is now
the xdptos o whom prayer may be addressed.

The representations of the work of Christ (Christ
as teacher: Qiving of knowledge, proclaiming of
thenew law; Christ as Saviour: Giving of life, con

Adoption
stol-

Christ as
Teacher

and Sav-
four,
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quering of demons, forgiving of past sins in the time
of error) were connected by some (following current
tradition, using the Pauline Epistles) with his death
and resurrection, by others they were affirmed with-
out direct reference to these facts. Independent re-
flections upon the close union of the saving work of
Christ with the facts set forth in his preaching are
nowhere found; and yet the representation of the
free endurance of suffering, of the cross, and of the
blood of Christ, was accepted in many communities
as a holy mysterium, in which the deepest wisdom
and power of the Gospel is concealed (Ignatius),
although the death on the cross and the forgiveness
of sin were by no means everywhere (as in Clement,
Polycarp and Barnabas) inseparably joined together
(Hermas knows nothing whatever about such a
union). The peculiarity and the individuality of the
work of the historical Chtist were moreover menaced
by the idea that Christ had been the revealer of God
in the Old Testament. )

stodter  All the facts pertaining to the history of Jesus,

?éi&:.% the real and the imagined, received an exaggerated
significance when reiterated in the work of instruc-
tion and when attacked by heretics. To the mirac-
ulous birth, death, resurrection, exaltation and return,
was added definitely now the ascension on the 40th
day and, less definitely, the descent into hell, while
the history of the baptism was more and more ig-
nored. The reality of these occurrences was strongly
emphasized ; but they had not yet become “ dogmas”;

.. \
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for they were neither inseparably connected with the
idea of salvation, nor were they definitely outlined,
nor was the fantasie restricted in its artistic exuber-
ance.

7. That the Worshtp of God should be a pure,
spiritual exercise, without ceremonies, was taken for
granted. KEvery divine service was looked upon as
a spiritual offeritng (of thanks) accompanied with
fasting and deeds of compassionate love. The
Lord’s Supper (eucharist) was held to be an offering
in the strictest sense of the word, and everything
which was associated with it (e.g. assistance of
the poor) became imbued with the idea of sacrifice.
Thenceforward the institutional idea found a wide
range, notwithstanding the essential spirituality of
worship. Starting with the idea of the symbolical,
“mysteries ” which were so necessary to the Greeks
were soon established. Bapiism in the name of the
Father, Son and Spirit was esteemed as the mystery
through which the sins of blindness are wholly set
aside, and which only thenceforward, however,
imposes obligations (mortal sins, committed after
baptism, were considered unpardonable, and yet
pardoning power was reserved for God who here
and there exercises it upon the earth through in-
spired men. The idea and practice of a “sec-
ond repentance” were born through the stress of
necessity, became however wide-spread, and were
then established by the prophetical book of Hermas).
Baptism was called sgpayis and pwriopss (no infant

Worship.
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baptism); the uniting of baptism with the gift of
the Holy Spirit became somewhat uncertain. The
Lord’s Supper was viewed as gdpuaxov dSavasias, as
a mysterious communication of gnosis and of life
(see the eucharistic prayer in the Didache; the for-
giveness of sins is 70l there mentioned); it was at
once a communion meal and a sacrificial meal.
Realism and symbolism were here mingled together,
just as were the ideas of grace and of sacrificial
offering. Hellenic conceptions early crowded in here
(see Ignatius, Justin, Apol. 1., the close).

Church organizalion, as such, exercised no in-
fluence upon the form of the statement of belief until
about the year 150. And yet the high esteem in
which the apostles, prophets and teachers were held
laid the foundation for future developments; besides,
Ignatius had already declared that the attitude
toward the bishop determined the attitude toward
God and toward Christ, and other teachers insisted
that one must follow the “ancients”, the disciples
of the apostles, in all things.

This survey indicates that the decisive premises
for the evolution of the Catholic system of doctrine
were already in existence before the middle of the 2d
century and before the heated contest with gmosti-
cism.

The records which have come down to us from
the 1st century of the Gentile Church are of a very
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varied character from the point of view of the his-
tory of dogma. Inthe Didache we have a catechism
for the Christian life, dependent upon a Jewish-
Greek catechism, and bringing out in the prayers
and ecclesiastical discipline that which is specifically
Christian. The Barnabas-Epistle, probably of Al-
exandrian origin, teaches the correct (Christian)
interpretation of the Old Testament, casts aside
verbal interpretation and Judaism as of the devil,
and follows Paul essentially as regards Christology.
The same Christology is represented in the Roman
1. Clement-Epistle, which also contains Pauline
reminiscences (in regard to atonement and justifi-
cation), but these are conceived from the moral
standpoint. It is classically represented in Hermas
Pastor and in the I1. Clement- Epistle, where the
eschatological element is also very prominent. The
Christology of the former is the adoption; the
author of the II. Clem. Epist. has no consistent
Christology, but follows various motives. The the-
ology of Ignatius is the most advanced, in so far as
he, in the contest with the gnostics, made the facts
of salvation prominent and drew his own gnosis
from the history of Christ rather than from the Old
Testament. He sought to make Jesus Christ, xard
‘nvedpa and xard odpxa, the centre of Christianity. The
Epistle of Polycarp is characteristic on account of its
dependence upon earlier Christian writings (Paul’s
Epistles, I. Peter, I. John), and on account of its
conservative attitude toward the most valuable tra
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ditions. The Preedicatio Pelr: marks the transition
from the primitive Christian literary activity to the
apologetic writers (Christ as véuos and A4yos).

CHAPTER IV.

THE ATTEMPT OF THE GNOSTICS TO CONSTRUCT AN
APOSTOLIC DOCTRINE OF FAITH AND TO PRO-
DUCE A CHRISTIAN THEOLOGY; OR, THE ACUTE
SECULARIZATION OF CHRISTIANITY.

Sources: The writings of Justin and the early Catholic
Fathers, together with Epiphanius and Theodoret. Frag-
ments collected by Hilgenfeld, Ketzergesch, 1884. Descrip-
tions by Neander, Gnostische System, 1818, Baur, Gnosis,
1835, Lipsius, Gnosticismus, 1860, Moeller, Kosmologie in
der griech. Kirche, 1860 ; vide also Renan, Hist. des. Orig.
du Christianisme ", T. V.-VII.

1. GNOSTICISM is a manifestation of the great syn-

- cretic movement of the 2d and 3d centuries, which

was occasioned by the interchange of national relig-
ions, by the contact of Orient and Occident, and by
the influence of Greek philosophy upon religion in
general. It aimed at the winning of a world-relig-
7on, in which men should be rated, not on the basis
of citizenship, but according to the standard of their
intellectual and moral aptitude. The Gospel was rec-
ognized as a world-religion only in so far as it could
be severed from the Old Testament religion and the
Old Testament, and be moulded by the religious
philosophy of the Greeks and grafted upon the
existing cultus-wisdom and practice of occult mys-
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teries. The means by which this artificial union
was to be brought about was the allegorical method
as used long since by the Greek religious philoso
phers. The possibility of the rise of a Christian
gnosticism lay in this, that the Christian commu-
nities had everywhere fallen heir to the heritage of
the Jewish propaganda, where there was already an
exuberant tendency to spiritualize the Old Testament
religion, and where the intellectual interest in relig-
ion had long been unbridled. Besides, the Gospel of
Christ, and especially Christ himself, had made such
an overwhelming impression that men were pos-
sessed by the strongest impulse to subordinate their
highest conceptions to him, whence, as so often, the
“victus victori legem dat” attained its right. Fi-
nally the Christian preaching from the beginning
promised a gnosis of the wisdom of God, espe
cially that of Paul an antinomian gnosis, and the
churches in the empire conceived the Christian
wisdom as Aoyexyy Aarpeia, in accordance with their
Greek conceptions; they combined the mysterious
with a marvellous openness, the spiritual with the
most significant rites, and sought in this way,
through their organization and through their “ phil-
osophical life”, to realize that ideal for which the
Hellenic religious spirit was then striving,—namely,
a communion, or fellowship, which, upon the basis
of a Divine revelation, comes. into the possession of
the highest knowledge and therefore realizes the
holiest life, and which communicates this knowledge,
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