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Foreword

ROM my downtown Seattle apartment, a number of
provocative neon signs are visible, silently reciting them-
selves like lines from a hot, jerky poem. Above the en-
trance to the Champ Arcade, for example, there flashes the
phrase LIVE GIRLS, LIVE GIRLS, LIVE GIRLS, a sentiment that
never fails to bring me joy, especially when I consider the
alternative. Less jubilant, though more profound, is the
sign in the dry cleaner’s window. It reads simply, ALTER-
ATIONS, but it always reminds me of Terence McKenna—not merely be-
cause Terence McKenna is a leading authority on the experiential
aspects of mind-altering plants, or because his lectures and workshops
have altered my own thinking, but because Terence, perhaps more than
anyone else in our culture, has the ability to let out the waist on the
trousers of perception and raise the hemline of reality.

Scholar, theoretician, explorer, dreamer, pioneer, fanatic, and
spellbinder, as well as ontological tailor, McKenna combines an erudite,
if somewhat original, overview of history with a genuinely visionary ap-
proach to the millennium. The result is a cyclone of unorthodox ideas
capable of lifting almost any brain out of its cognitive Kansas. When
Hurricane Terence sets one’s mind back down, however, one will find
that it is on solid ground; for, far from Oz-built, the theories and specu-
lations of McKenna are rooted in a time-tested pragmatism thousands of
years old. Many of his netions astonish us not because they are so new,
but because they have been so long forgotten.

As the title, The Archaic Revival, implies, McKenna has found a
key to the future in the dung heap of the past. (It is entirely appropmge
to note that psychoactwe mushrooms often sprout from
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izens turned back to a much older Greek civilization for the marble
sparks with which to ignite their marvelous new bonfire. In more than
one place in this collection of essays and conversations, McKenna is urg-
ing that we turn back—way, way back—to Paleolithic shamanism, to re-
trieve techniques that not only could ensure our survival, but could
assist us in mounting a fresh golden age: in fact, the golden age, the one
toward which the plot of all history has been building.

McKenna doesn’t consider himself a shaman, although he has
studied with shamans (and drunk their potent potions) in Asia and the
Amazon. He says, however, that he is attempting “to explore reality
with a shamanic spirit and by shamanic means.” Indeed, the shaman’s
rattle buzzes hypnotically throughout these pages, although it is some-
times obscured by the whoosh of UFOs, for McKenna’s imagination
(and expertise) ranges from the jungle to hyperspace, and only a dolt
would ever call him retro.

Here, let me squirt a few drops of Terence’s essence into the
punch bowl], so that we might sample the flavor and chart the ripples:

My vision of the final human future is an effort to exteriorize the soul
and interiorize the body, so that the exterior soul will exist as a supercon-
ducting lens of translinguistic matter generated out of the body of each
of us at a critical juncture at our psychedelic bar mitzvah.

O

The purpose of life is to familiarize oneself with [the] after-death body so
that the act of dying will not create confusion in the psyche.

O

I don’t believe that the world is made of quarks or electromagnetic
waves, or stars, or planets, or any of these things. I believe the world is
made of language.

O

There is a hidden factor in the evolution of human beings which is neither
a “missing link” nor a telos imparted from on high. I suggest that. . . [the]
factor that called human consciousness forth from a bipedal ape with
binocular vision involved a feedback loop with plant hallucinogens.

O

Right here and now, one quanta away, there is raging a universe of ac-
tive intelligence that is transhuman, hyperdimensional, and extremely
alien. . . . What is driving religious feeling [today] is a wish for contact
[with that] Other.
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I scoured India and could not convince myself that it wasn't a shell game
of some sort or was any more real than the states manipulated by the
various schools of New Age psychotherapy. But in the Amazon . . . you
are conveyed into worlds that are appallingly different . . . [yet] more
real than real.

These tiny sips from McKenna's gourd, served out of context and
stripped of his usual droll garnishes, are nevertheless intoxicating and,
to my mind, nourishing. In larger gulps, his brew may even heal the ul-
cers through which the modern world is bleeding.

Our problems today are more complex and more threatening
than at any time in history. Sadly, we cannot even begin to solve those
problems, because our reality orientations are lower than a snowman’s
blood pressure. We squint at existence through thick veils of personal
and societal ignorance, overlaid with still more opaque sheets of disin-
formation, thoughtfully provided by the state, the church, and big busi-
ness (often one and the same). The difference between us and Helen
Keller is that she knew she was deaf and blind.

Radical problems call for radical solutions. Conventional politi-
cians are too softheaded to create radical solutions and too fainthearted
to implement them if they could, whereas political revolutionaries, no
matter how well meaning, ultimately offer only bloodshed followed by
another round of repression.

To truly alter conditions, we must alter ourselves—philosophical-
ly, psychologically, and, perhaps, biologically. The first step in those al-
terations will consist mainly of cutting away the veils in order that we
might see ourselves for that transgalactic Other that we really are and al-
ways have been. Terence the Tailor has got the sharpest shears in town.
And he’s open Sundays and holidays. Once the veils are severed, we,
each of us, can finally start to attend to our self-directed mutagenesis.

The flying saucer is warming up its linguistic engines. The mush-
room is shoving its broadcasting transmitter through the forest door.
Time for the monkeys to move into hyperspace! It's going to be a weird,
wild trip, but, guided by the archaic, Gaia-given gyroscope, we can com-
mence the journey in a state of excitement and hope. With his uniquely
secular brand of eschatological euphoria, Terence McKenna is inviting
us to a Doomsday we can live with. Be there or be square.

Tom Robbins
Seattle, Washington

DR QA by
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Introduction

The Archaic Revival

ELCOME to the Archaic Revival. Twenty-five
years ago I began to grapple with the realization
that exploring the “Wholly Other” was related to
shamanism. Pursuing that insight led me to use
plant hallucinogens as a means of probing the
mysterious dimension this oldest of humanity’s
religions has always claimed to be able to access.
Of all the techniques used by the shaman to in-
duce ecstasy and visionary voyaging—fasting, prolonged drumming,
breath control, and stressful ordeals—I now feel confident that the use of
hallucinogenic plants is the most effective, dependable, and powerful. [
believe that rational exploration of the enigma of the Other is possible
and that the shamanic approach to hallucinogenic plants, especially
those containing psilocybin and dimethyltryptamine (DMT), will be ab-
solutely central to achieving that end.

These essays, conversations, and interviews, while they make for-
ays far afield, always return to the theme of the Other and its mysterious
interpenetration of our lives. It is this that I am concerned to communi-
cate: both the nearness and the strangeness of uncharted realms of risk
and beauty full of promise. My hope is that these pieces convey a sense
of fun and excitement, of discovery, and of the true depth of the dark
waters of mystery upon which the cheerful world of the everyday is no
more than a cork bobbing in an uncharted ocean.

1 am acutely aware, as many of my readers will be, of the surreal,
prophetistic, and even grandiose aspects of many of these ideas. I have
come to hold the opinions expressed here based on a lifetime of peculiar

kb
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riences. Those experiences occurred at the edge of sanctioned reali-
ty, and in the absence of those experiences there would be no basis for
my heretical opinions. But I have found the universe of psychedelic
'shamanism to be a corpus delecti for those seeking evidence that all is not
well with the sunny world of materialism and scientific rationalism.
' In addition to choosing to repress the strange abilities of the
~ ghaman and the psychic potential of contact with the Other, Western tra-
dition has a built-in bias against self-experimentation with hallucino-
gens. One of the consequences of this is that not enough has been
written about the phenomenology of personal experiences with the vi-
sionary hallucinogens. The exceptions are noteworthy and entertaining.
Fitz Hugh Ludlow and Aldous Huxley come to mind, and both seem to
‘exemplify two rules operating in such situations: each appeared early in
the wave of interest that attended the “discovery” of hashish and later
mescaline by the literate bourgeoisie, and each was naive in terms of
medical or psychopharmacological presuppositions. The hallucinogenic
South American brew yagé, or ayahuasca, had its effects chronicled in a
similar way by William Burroughs and Allen Ginsberg in The Yagé
Letters. These early descriptions of the effects of hallucinogens are like
the exaggerated and romantic accounts that European explorers carried
home with them from the New World. The realms of adventurous fanta-
sy only gradually gave way to the mapped and explored continents we
know.

The Archaic Revival is my explorer’s notebook, my journey of trav-
el through time and ideological space. It stretches from the prehistoric
veldt of Africa to the unimaginable world beyond the transcendental ob-
ject at the end of history. The Archaic Revival is also a roadshow of new
strains of thought: we can evolve no faster than our language evolves.

The Archaic Revival offers tonics for language and new health for
our best old memes. Lift up the tent edge and scoot inside where there is
light and action. Strike up the band. The elfclowns of hyperspace are al-
ready juggling in the center ring, Hurry! Hurry!

Terence McKenna
Occidental, California
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In Praise of Psychedelics

NCE upon a time, while on one of my rare excursions into
hyperconsciousness (on this occasion via mescaline),
someone played for me a Terence McKenna tape. 1 was
transfixed. McKenna was one of the loveliest speakers I'd
ever heard, with a lush Irish gift of gab and an extraordi-
nary ability to turn difficult intellectual concepts into
verbal poetry. That his subject matter was the evolution of
consciousness of the human species, and particularly the
role of psychedelics in that evolution, made the tape a particularly engaging
experience in my elevated state.

But what truly converted me into a McKenna fan was the level on which he
explored what had been for some time one of the major strains in my own
thinking—that history as we know it and define it is ending. This was an
awareness that I had arrived at early in my journalistic career while research-
ing @ magazine assignment on the new psychotherapies. On a mass scale,
were people able to break free from the psychological patterns and deadlocks of
history, I reasoned, then all our views of human history would change and
history as we’d learned it—the battle of nation-stales, the struggles between
classes, the endless fight for human equality—would in fact become mere fool-
notes in the annals of the species. It seemed only a matter of a couple of cen-
turies.

To this view McKenna resonated with extrapolations of molecular chemistry,

This interview, done by Jay Levin, appeared in L.A. Weekly, May 20-26, 1988.
Half of this interview was done in a Mexican restaurant in Malibu, the rest driv-
ing on the Pacific Coast Highway in Jay’s sports car.
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T physics, ethnobotany, anthropology, the mathematics of chaos, Jung, McLuhan,
! and much more. And what made his talk most compelling, at least during my
: own mescaline meditation, was his argument that the species” ability (eventually)
1 to transcend our own sick history stems chiefly from the impact throughout histo-
- ry of what McKenna called “botanical shamanism.” In other words, God's own
given psychedelics—mushrooms, peyote, ayahuasca, morning glories, and so ot.

McKenna, as it turns out, has never met Tim Leary, whom, it seems, he is
about to replace as the culture’s foremost spokesperson for the psychedelic ex-
perience. Where Leary was brilliant and original in both his experimentation
and his salesmanship, McKenna is brilliant, scholarly, and priestly (in the
best sense of the word). In fact, though a child of the sixties, the forty-one-
year-old McKenna came to his fascination with “ethnopharmacology,” as he
calls it, not through Leary but through the far more cautious and spiritual
Aldous Huxley, whose Doors of Perception he read when he was fourteen.
The son of a traveling salesman for heavy-duty electrical equipment and of a
“housewife-mother” in a small, largely fundamentalist Colorado town,
Paonia, McKenna recalls that the book left him “completely swept away.” 1
remember following my mother around our kitchen, telling her that if one-
tenth of what this guy was saying was true, then this was what I wanted to do
with my life.” What in fact he has done is spend twenty years studying the
philosophical foundations of shamanism, the use of hallucinogens in spiritual
transformation, and the enormous impact and potential of natural hallucino-
gens on our evolving planetary culture and emerging “metaconsciousness.”

McKenna took his first psychedelic—LSD—in the sixties at Berkeley, where
he was a student activist in the free speech and antiwar movements. As an art
history major at first, he participated in a special program for gifted students
in which “the literature, art, science, mathematics, and what have you of dif-
ferent historical periods were studied in depth.” This laid the groundwork for

what he calls his broadbrush “approach to exploring the history of human
consciousness."”

Halfway through college, harassed by Reagan’s cops because of his barricades-
style political activism in the student strike of 1968 at San Francisco State,
McKenna decided a sabbatical was in order and went off to work as an art his-
torian in Nepal, where he tried “to integrate the psychedelic experience into a
Buddhist model.” This led him to the study of Tibetan shamanism. Both cul-
tures, he discovered, used psychoactive drugs in their explorations of con-
- Sciousness—hashish and a local herb called datura. Thus began his
~ investigation into the true nature of shamanism. He later finished his degree
- at the Department of Conservation of Natural Resources at Cal Berkeley,
 Where, he says, he was “a self-organized major in shamanism.”

o PN DTN .=-.,:...‘.\:';_'Ir;‘;,--;-az_;i.‘-Wi




8 TERENCE MCKENNA

Aside from his wide knowledge, what makes McKenna fascinating is that he
has himself experienced virtually every form of psychedelic and psychotropic
known to or devised by man, and yet, throughout all these experiences, he has
managed to retain the keen-eyed, scientific, intellectual observer part of his
consciousness, which, after the experience, is able to describe its nature in the
most extraordinarily lucid detail. He has thus experienced levels of awareness
described by some of the great mystics of the past, but unlike most of them he
can relate his experiences to the cultural and historical evolution of the
species.

These experiences have led him to one profound and overriding conclusion: the
human species has evolved to its present dominant state through the use of nai-
urally occurring hallucinogens and will not advance past its current primi-
tivism and reach new dimensions of evolved consciousness without further use
of these nature-given means of expanded consciousness. According to
McKenna, no fan of the pop drugs—crack, smack, et al.—or pop drug use, the
pharmacology should be entrusted to specially trained psychotherapy profes-
sionals—the potential shamans of postmodern culture—and he is a happy cru-
sader for the expanded legalization of the use of such materials by professionals.

These days, when not out lecturing or searching for new natural hallucinogens
in the rain forests of the world, McKenna divides his time between his home in
Sonoma County and the Botanical Dimensions garden site in Hawaii—a non-
profit effort at preserving the natural medicinal and shamanically significant
plants of the earth from the ravages of civilization. He lectures frequently to
psychotherapists and is a personal consultant to some of them.

—TJay Levin

JL:  You've implied that LSD is not truly “shamanistic”; that is,
that it doesn’t induce the higher forms of “hallucinations” or vision or
consciousness available from natural products like psilocybin mush-
rooms. How do you compare it to other psychedelics?

TM: When I was young, I would take LSD once a month or so,
but I wasn’t that crazy about it. I found it abrasively psychoanalytical,
and I also found it very hard to hallucinate. My interest in mysticism,
art, and that sort of thing had caused me to put a very high premium on
hallucination.

Then I encountered DMT [dimethyltryptamine] in early 1967.
DMT, wh;chxsanahnalplantcompoxmdﬂxat’sbemsynthedmdmﬁm
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It was really the DMT that empowered my commitment to the
edelic experience. DMT was so much more powerful, so much
alien, raising all kinds of issues about what is reality, what is lan-
what is the self, what is three-dimensional space and time, all the
s I became involved with over the next twenty years or so.
And I saw the psychedelic experience as recovering our
ight. The number of people and cultures that have gone to maturi-
nd then to death without an inkling of this is to me the most shock-
thing about the human situation. Because you are not a fully
ed human being in touch with the potential of reality unless you
had a psychedelic experience. You don’t have to embrace it—or
it—but you have to know that it exists. And there’s only one way
ow that it exists, and that’s to have it.
JL: Tim Leary was saying much the same thing in the sixties,
| it got him into trouble. What's the difference with you?

- TM: You know, I am very much at variance with the wisdom of
sight in looking back at how Leary and Alpert and Ralph Metzner
it in the sixties. But to try to launch a “children’s crusade,” to
oo-opt the destiny of the children of the middle class using the me-

, badly. f
I think Huxley’s approach was much more intelligent—not to try
the largest number of people, but to try to reach the most im-
and influential people: the poets, the architects, the politicians,
research scientists, and especially the psychotherapists. Because
2} we're talking about is the greatest boon to psychotherapy since
ing. I often use the metaphor that psychedelics are to psychology
telescopes in the sixteenth century were to astronomy. If a person
willing to look through the telescope he cannot call himself an as-
er. And if a person is not willing to learn the lessons of the
hedelic compounds, then any therapy he or she does—anything
about the human psyche—is sand-boxed. These are the most pow-

isimts there are for uncovering the structure and potential of the
mind.

. JL: You've said psilocybin is the most important of the natural
nogens. What has been your experience with it?

TM:  Actually my first experience with psilocybin was when I en-

4
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my brother and I—that if you could get in there for forty-five minutes,
you could really learn something that would astonish people. And in
fact there’s no end to it. It introduces you to a world of infinite beauty
that is cognizable by human beings.

JL:  What was your first mushroom experience like?

TM: What was amazing about the mushrooms, and it continues
to be amazing, is that it is animate, that there’s someone talking to you.
This was actually a voice in the head, making sense, speaking English,
and addressing the concerns that were most important to me personally.
I was not set up for this.

JL: Did you recognize the voice as being different from the voice
with which you normally talk to yourself?

TM: Yes, and I recognized that the information was not some-
thing that I could have come up with. That was the proof of the other-
ness of the voice. And I think what's really happening is that a dialogue
opens up between the ego and these larger, more integrated parts of the
psyche that are normally hidden from view. Ego may be a fairly modern
invention—meaning the last one or two thousand years—a fairly mod-
ern adaptation of the psyche to its environment. One of the things hap-
pening in the Amazon is that forest people say they enter into a group
mind when they take ayahuasca, and on it they make decisions for the
tribe—where to hunt, who to make war on, where to move to, these
kinds of things.

JL:  On a visionary or an oral basis?

TM: Visionary and oral. Collectively. They see collectively what
is to be done. I think that this is a dissolving of the power of the ego, al-
lowing it to contact what I call the Overmind, but what someone else
might call the superego. In other words, this much larger, much wiser
organizing force that we all carry around inside ourselves but, ordinari-
ly, can access only under situations of extreme psychological pressure or
crisis. And then there’s a little flash of wisdom. Like a chemical habit, we
are hooked on ego. And the psychedelic dissolves that chemical or psy-
chological dependency and replaces it with the facts of the matter: how
the individual fits into the life and organization of this planet, the vast
amounts of time all these things have been in existence and have worked
themselves to their present status.
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e mode of being than what the ego provides. I don't care to get into
s about “Is it the voice of God?” or “Is it an extraterrestrial?” I
think that these things can be known at this stage. But what is im-
is that it knows more about one than one knows about oneself,
quently, it is a source of stability, a source of gnosis, a source of

jon, and this is what most people lack. They are only superficial-
ch with their own destiny, their own birth, their own death.

JL: Let's go back to the ego structure. What is the empirical evi-
of its being only two thousand years old?

TM: You must know this book by Julian Jaynes called The Origin
jousness in the Breakdown of the Bicameral Mind? Well, he makes a
¢ interesting case. He says that even as late as Homeric time, people
ed around rather automatically, and when they got into a very
spot, suddenly there would be a voice in their head saying, “You're
tight spot. Here's what you should do.” They called this God, or a
, or the king (living or dead). This became the ego, the voice we now
“me,” something that has been assimilated in the wake of civiliza-

as a necessary means of adapting to socialization. Now, coming out
linear and dualist kinds of structures that were put on us by
ity and print media and a number of cultural factors, we need
nect with the next level of the Overmind—a globally conscious,
logically sensitive, balanced, human, caring kind of consciousness
i we can access only with considerable effort, through self-discipline,
'chotherapy, psychedelics, this kind of thing.

JL: In studying spiritual systems and drugs did you find drug
g among the Tibetan Buddhists?

TM: Not so much among the Buddhists, but I found myself
ding more and more time with the pre-Buddhist shamans. And
1 I went to India. I had studied yoga, but what the yogic texts don’t
| you is that almost all sadhus, all yogis, are inveterate hash smokers
users of datura and were at that time, in the late sixties, abso-
y fascinated by LSD and the psychedelic drugs coming from the

~ JL:  Among the pre-Buddhist shamans was there drug use?

TM: Well, I don’t think that there is really any difference. That is,
mdyd\amnhmmmﬁxuy,mtmmamiswmlﬁhﬂu
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JL: How did the level of mystical awareness and manifestation
of the shamans compare with the ashram gurus of India?

TM: As an anarchist and skeptic, I saw India basically as a very
stratified kind of con game. I am no fan of gurus. I think that they have
done quite enough for us, thank you, and that it is nothing that sophisti-
cated people need to have anything to do with. Now I am not saying
that there aren’t people who have the wisdom that life confers, who can
tell you how to live, how to die, how to carry on a relationship, have a
child, and so forth and so on. But psychedelics address the unseen side
of reality, the utterly Other, the transcendentally alien, and that is what
interests me. Because if you look at classical descriptions of God,
whether you're talking about the Kabbalah or Christian mysticism or
Sufi mysticism, what you're always talking about is the unspeakable.
And psychedelics propel you through your local language and into this
unimaginable realm.

People need to be empowered, and you're not empowered by
placing your spiritual development in the hands of a guru. You’re spiri-
tually empowered by taking responsibility for your spiritual develop-
ment, by looking around and seeing what can be done. In a way, I see
the entire New Age as a flight from the psychedelic experience. People
will do anything other than take a psychedelic compound. Be rebirthed,
Rolfed, this, that, and the other thing. Because they instinctively sense
that the psychedelic experience is real. It puts you on the line. It isn’t like
a five-hour drumming session, or deep-tissue work.

So the issue finally comes down to the citizen versus the self. The
citizen is an extremely limited definition of human potential. The self is
a definition of human potential so broad that it threatens the obligations
of the citizen.

JL:  What does life look like to the fully self-realized person?

TM:  Well, I certainly don’t consider myself to be one, so I can
only begin to answer. To me life looks extremely hopeful. The human
potential is so vast. We don’t have any problems that we cannot solve by
applying ourselves to them with open minds. Now, you see, the current
theory of problem solving is that we must solve all our problems with
solutions that make a buck. Well, it just may not be possible to solve the
problems of the twentieth century and make a buck at the same time.
But if we’re willing to put aside that notion, then the human future ap-
pears endlessly bright, because the human mind appears to be a much
more open pipeline to God than anyone who is outside the psychedelic
experience could ever imagine. And God appears to be a much more
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t and involved force in human affairs than the kind of image
» have inherited from Western religion.

, why should taking a natural psychedelic drug compound
ocybin give you hope? It's because it connects you up with the
work of values and information inherent in the planet, the values
ogy, the values of organism, rather than the values of the con-

~ JL: What are those planetary values?

:  Well, life comes first. Death is nothing to be afraid of; it's a
part of the process. Sexuality is the glory of the living experi-
and so forth and so on. They are, in fact, the humane, caring, eco-
sensitive values that are attempted to be communicated by the
Age, by the ecology movement, and so on. The problem is that
2 movements politicize everything immediately, turn everything
ndas, turn the opposition into the enemy, then embark on the
pnmate politics that have led us into this impasse.

e
. JL: Patriarchal politics?

TM: Patriarchal politics. The politics of propaganda. The politics
y. The politics of hopelessness. I am a political activist, but I
< that the first duty of a political activist is to become psychedelic.
you re not making your moves cognizant of the entire field of
This is the thing: the importance of human values has to be
t back into the discussion of political priorities. This was attempt-
the sixties; now it's presented as a joke that people would ever
up and say that love is the answer. It's inconceivable in the present

- JL: Tt would be useful at this point if you would define shaman-

TM: Okay. Shamanism is use of the archaic techniques of ecstasy

e developed independent of any religious philosophy—the em-
validated, experientially operable techniques that produce ec-

Ecstasy is the contemplation of wholeness. That's why when you

e ecstasy—when you contemplate wholeness—you come

Temade in terms of the political and social arena because you have
larger picture.

: How is it manifested in shamanic acts?
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TM: Through the ability to cure, the shaman can confer psycho-
logical wholeness on the people who come to him with problems. He
acts as an exemplar. He is like a superhuman person, simply by virtue of
the fact that he is together, he is not confused. He knows when to hang
on and when to let go. What erodes hope is inertia and the momentum
of negative psychological activity. What the shaman sees is that the mo-
- mentum of negative activity is, in fact, an illusion. And by simply chang-
ing your mind, you just step aside and the momentum sweeps past you
and you are transformed. So it is the form of the mind that the shaman
works with: he has a larger view because he is not really in his culture. I
found this over and over again. Each culture has its own peculiarities
and assumptions and phobias and faux pas. The shaman may appear to
be a member of the culture, but he’s broader, deeper, higher, and wider
than the culture that created him.

A great psychotherapist to my mind would be a great shaman—
and there are some very good ones. I don’t want to name names because
I don’t want to leave anyone feeling hurt. I admire transpersonal psy-
chotherapists. I think they are trying to remake the shamanistic institu-
tion in a modern form. What they have to realize is that they’re wasting
their time unless they use the shamanistic tools. And the foremost tool of
the shamans is the technique of ecstasy, and that means the hallucino-
genic plants. If you suggested to a South American shaman that he
could do without the plants, it would be absurd, like suggesting to a
stunt flier that he do it without an airplane. And we are moving toward
the brink of global catastrophe without using the tools present at hand
that might save us. That's stupid. Plain and simple, stupid.

JL: What's your sense of Western culture now?

TM:  Well, I think we're entering into a further narrowing of op-
tions. Eager as | am to put the Reagan era behind me, the first half of the
nineties will be a further exploration of these screwy cultural modes:
fundamentalist religion, sexual repression, collapse of central authority.
The AIDS epidemic is playing right into the hands of the people who
want to repress and distort human misery, I think that there is a New
Age about to dawn. I think that it will come, but I think it will come in
the late nineties, that we still have much to go through. Because the cul-
tural institutions will not reach for the emergency brake until things are
really cracking to pieces. Because, you know, the present form of civi-
lization represents a sinking ship.

JL: On the other hand, one could argue that the collective mind
has already made collective deusions about cnllectwe healmg, that
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: _cm. In other words, that the psychoanalytic movement, the spiritu-
rovement (such as it is), the ecology movement, the cultural rebel-
all this, in fact, is the basis for profound positive change.
edelics played a part in this, and they continue to play a role, but
can't expect this culture to move into mass psychedelics.

B
- TM: I think that’s true. I'm not concerned. I think we’re fine.
verything is right on track, developing the way that it should. The trick

atural; somebody’s being split apart, and there’s a lot of blood, guts,

gore. You'd swear that this is death, not life. But in fact, it's a com-
ely natural process. The goal then is to reassure the mother so that
realizes this is natural, this is going to have a termination, that it is
 of the plan.

JL: How many times have you taken LSD?

- TM: Well, if you put them all together . . . I don’t know, maybe
times when I was young. Not a lot. I think that if you do these things
t, they give you plenty to think about. One thing that people do that
definitely opposed to is to diddle with it. If you're not taking so much
i going into it you're afraid you did too much, then you didn’t do

gh. Not the way people will take it to go to the movies, go to the
cl thls and that. No, I talk about what I call “heroic” doses and
mmitted” doses. And if you only do heroic doses, then every trip will
You won't have to do it more than three or four times a year to
fully psychedelic.

JL: What is a heroic dose of psilocybin?

TM: Five dried grams. Five dried grams will flatten the most re-
t ego.

JL:  And mescaline?

TM: Eight hundred milligrams. I'm less fond of mescaline be-
2 it’s an amphetamine. And it’s rough on you.

JL: And peyote?

o™ Well,lcanglvextto oui:nanutshell.'ﬂwmaret!ueew
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Because nature has use-tested these compounds over millions and mil-
lions of years. Something that came out of the laboratory four or five
years ago—who knows? So it should be a product of the natural world.
Number two, does it have a history of human usage? Mushrooms do.
Mescaline does. LSD doesn’t. Ecstasy doesn’t. And number three, and
most important, it should have some affinity to brain chemistry. It
shouldn’t be just like landing on the moon; it should be related to what
is driving ordinary consciousness. This last criteria is the most narrow,
because mescaline won't get through that. LSD won’t get through that. I
think that drugs should be as noninvasive as possible, and I know I'm
on the right track because the strongest psychedelic drugs there are are
the ones that last the shortest amount of time. Now, what does that
mean? It means that your brain recognizes the compound and within a
few minutes can completely neutralize it. DMT is the strongest
psychedelic there is, yet it lasts only five minutes. Twenty minutes after
you do it, it's like you never did it at all.

Nature is the great guide in all of this. The natural chemistry of
the brain. The natural history of the planet. The naturally evolved
shamanic institutions of small groups of human beings that are still in
touch with reasonable social values.

JL: Let’s talk about schematic definitions of your various experi-
ences. I've heard you speak about something that brought you closest to
what Gnostics and Kabbalists call the Logos, the ultimate source of all
knowledge. If you made a chart of the levels of the unconscious you've
experienced, how would you schematize it?

TM: I guess this is how I'd schematize it: Psilocybin “speaks.”
The speaking voice of psilocybin is absolutely extraordinary. DMT com-
bines the speaking voice and the seeing eye—the most extraordinary
thing about the DMT experience is that you see entities. You encounter
beings whom I've described as self-transforming machine elves. They
are the denizens of this other dimension. They are trying to teach some-
thing. Well, if I'm not completely mad, then it’s big news. Straight peo-
ple—skeptical people—if given DMT will be conveyed to what is
essentially the hall of the Mountain King with gnome revelry in
progress. We're not prepared for this. We expect everything to fall into
the rational maps that science has given us, and science doesn’t de-
scribe a hyperdimensional universe teeming with alien intelligences
that can be contacted within a moment if you have recourse to a certain
chemical compound. Science is hard-pressed to admit that light-years
away, there might be beings living on planets in orbit around another
star. :
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JL: What already existing metaphysical map would describe
Would the Sufi experience be close to it?

TM: I think of Mahayana Buddhism, the multileveled, many-
ted, demon-haunted, Buddha-haunted realms of peace and joy.
insistence of Mahayana Buddhism that there is really no center, that
ing is a construct of time and space, is the most sophisticated
ychology. But I'm not willing to climb aboard the Buddhist ethic be-

se Buddhism says suffering is inevitable. That's not a psychedelic
¢ of view. I think that the psychology of Buddhism is the older stra-
_and that arises out of shamanism. Shamanism worldwide insists that
universe is multileveled, populated by beings that can do you great
od, do you great harm. And beings who don’t give a hoot about you,
e way or the other.

JL: While we are on the track of exploring existing cosmologies,
do you see the Christ mind? I'm talking about the Christ mind as

TM: This is sort of a problematic area for me. I would think that
wanted to talk about the heart opening, the rebirth of the Goddess
more viable metaphor. The problem with Christianity is it’s the sin-
most reactionary force in human history. I don’t even know what is
second place, it’s so far in front. And I believe that the destruction of
ganism was probably the greatest disservice to the evolution of the
psyche that has ever been done. The repression of witchcraft is
y the repression of botanical knowledge, of shamanism. So I see
stianity as part of this paternalistic shell game.

- JL: You seem to infer that the highest shamanism is plant
- shamanism, and that paganism represents a higher form of conscious-
Ms because it is in touch with beings of another level. But in Jewish
itual practice, through combined study of the Kabbalah and the
ah, there’s demonstrable evidence of the ability to attain high de-
es of shamanistic power without the use of drugs. Kabbalists also rec-
Bnize the pagan level as one level of higher consciousness that, while
evable and while real, is not the highest or most transcendent or
t to God. The promise is that combined Kabbalah-Torah study can
ke you to a much greater dimension than drugs—or any form of

ldh - 1.

~ TM: Iam not familiar with Jewish mysticism, but I do know it is
ve: My feeling is that abstractions of the kind represented by
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Kabbalistic theory suck immediacy from experience and are part of the
historical movement that has brought us down the track of modern sci-
ence, Aristotelian theory, dualism, materialism, and so forth.

JL:  You think you've gotten from your visions some sense of the
nature of where we are going, but is there, in fact, a “choice point,” a
moment when the individual—or the species collectively—has to make
a choice about this direction rather than that? Or is it simply that there is
a direction of history in which we are naturally going?

TM: The thing is, reality itself is not static. This is one of the
things that the psychedelic is trying to put across, that the reality we're
embedded in is itself some kind of an organism and is evolving toward a
conclusion. Twentieth-century history is not simply a fluke or an anoma-
ly—it is the culmination of a process that has been in motion for as long
as the planet has been in existence. We are not alienated and outside of
nature; we are somehow the cutting edge of it. And this vast output of
buildings and highways and all the things that characterize the modern
world is actually a feature of the natural world. Similarly, the evolution
of technical intelligence on the surface of the planet, while new, is not
unnatural.

Human beings are therefore the natural agents for a compression
that is building up in the temporal world toward transition into some
higher dimension of existence. History is going to end. This is the aston-
ishing conclusion that I draw out of the psychedelic experience. And all
the scenarios of history’s ending that haunt human thinking on the mat-
~ ter, ranging from the Apocalypse of John down to the latest prophecies
of the flying saucer cults, are attempts to grasp or come to grips with an
intuition of transcendental departure from business as usual.

Looking at present cultural trends and extrapolating them, it's
reasonable to suggest that by the end of the Mayan calendar—which is
in 2012 A.p.—we will be unrecognizable to ourselves, that what we take
to be our creations, computers and technology, are actually another level
of ourselves. And that when we have worked out this peregrination
through the profane labyrinth of history, we will recover what we knew
in the beginning: the archaic union with nature that was seamless, un-
mediated by language, unmediated by notions of self and other, of life
and death, of civilization and nature. These are all dualisms that are
temporary and provisional within the labyrinth of history. This Archaic
Revival means that all our religions were pale imitations of the Mystery
itself. Then people will say, “Now I understand! Now I understand why
the pyramids, why the fall of Rome, why Auschwitz, why the H-bomb.”
All these things are signposts on the way to the transcendental object.
And once we reach it, meaning will flood the entire human experience.

” i -
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~JL: But to see people so transformed, so back in tune with na-
a mass level, would mean we were collectively prepared to put
low-consciousness matters as planetary pollution or the Arab-
struggle behind us virtually overnight. For that to happen,
dn’t there have to be some kind of transcendent event? A visit from
saucer? Nuclear warfare? I don’t know, I'm trying to remain a
st.

TM: It seems highly improbable that such a thing would occur.
ver, look at something like the phenomenon of language in our
. How probable was that before it existed? It represents some
of intersection of the monkey species with a transcendental force of
sort. And yet, once it came into existence, it is seen to be inherent
r biological organization.

JL: Nothing in your drug experiences has shown you what that
e shamanic event might be?

~ TM: I think that it could be something like this: The transcenden-
object, which has been well described since the sixteenth century, is
 union of spirit and matter. The transcendental object is matter that be-
like thought, and it is a doorway into the imagination. This is
ere we're all going to live. This is why the psychedelic experience is so

ortant, because it anticipates a life lived entirely in the imagination.
Now you ask, “How could such a thing be?” Well, as just one hy-
is: Suppose a way were found to integrate human and machine
ence to create a culture in which humans and machines were psy-
ically indistinguishable. This would allow us to influence the di-
1sions of that interaction. If we're creating another dimension, it

t as well be paradise. So what today we contemplate as a transcen-
al object may be a salable technology by 2012.

JL: In other words, you're saying that the transcendent event
conceivably be the creation by 2012 of a computer program that
Would interact with to bring us to a heightened state of existence?
e one created by a genius computer programmer and metaphysi-
while tripping on psilocybin?

TM: Yes, a computer program. The two concepts, drugs and com-
S, are migrating toward each other. If you add in the concept “per-
md say these three concepts—drugs, computer, and person—are
tnw.ud eac‘h uther thenyou realize that the monkeybody is
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fine ourselves as pure information. I think this is what is happening—
that beyond 2012, everybody becomes everything. All possibilities are
realized, even possibilities that are mutually exclusive. Because the reso-
lution and the realization of these possibilities occurs in a different kind
of space—“nanotechnological” space or psychological space, or a true
hyperdimension. It's very hard to imagine what it will be like, because
we simply do not have the metaphors and the experience to cognize
what we are moving toward.

JL: T assume you don’t mean a literal end to the monkey body
but a transcendence of the way we see and use the body. I assume you
don’t think we won't have sex and procreation?

TM: Of course. We will have everything that we have now.

JL: Can you conceptualize—or visualize—the nature of a com-
puter program that would facilitate this higher-consciousness process?

TM: Well, I have actually developed a piece of software that I
call Timewave Zero. It's a fractal wave, a mechanical description of time
that shows that all times are actually interference patterns created by
other times interacting with each other and that all of these times origi-
nate from a single end state. Advanced versions of this kind of program
could be created in the twenty-four years we have left until 2012.

This isn’t something human beings have to decide to do—this is
something that is happening! The trick is to figure out what's going to
happen that allows you to relate. The psychedelics help to do this be-
cause they anticipate the transcendental object. All religions anticipate
the transcendental object. All great spiritual personalities, somehow, an-
ticipate and embody the transcendental object. This is no longer cen-
turies or millennia away. It is right here, right now. It is what explains
the precipitous drop into novelty that the fwentieth century represents.
The twentieth century does not make any sense whatsoever unless it
ends in a complete transformation of the species. And the nuclear death
and the life-affirming factors are so inextricably intertwined that it will
remain a horse race right up until the last moment.

In one of my lectures, I asked, “What mushroom is it that blooms
at the end of human history? Is it the mushroom of Teller and Fermi and
Oppenheimer, or is it the mushroom of Albert Hofmann and Gordon
Wasson and Richard Evans Schultes and Timothy Leary?” I believe that
it will be very hard for people who are not insiders to figure out where to
place their bets. But the very fact that you and I can have this conversa-
tion is proof of the nearness of this event. People couldn’t say these
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s even thirty years ago—no one would understand. You know, in
ing high-performance aircraft there’s an expression “stretching the

pe,” meaning pushing the performance capabilities to the absolute
limits. This is what the twentieth century is doing to the planet and
human organism. We are stretching the envelope as we approach, not
sound barrier but the . . . call it the “mind barrier,” the “social barri-
' We will not disintegrate when we reach it and fall out of the sky.
d, if we have designed our social spaceship correctly, we will slip
on through into an infinite realm of potential human becoming.

JL: Certainly urban culture isn't going to disappear.

TM: No, but a new design process of that culture will arise out of
the clear perception of human needs rather than the present unclear and
itically arguable perception of human beings. We're basically bump-
along not in a Model-T Ford but in a Roman chariot. And we have
-four years to turn that into a starship. That's why it is so impor-
t to communicate, for all of us to put our best foot forward, to put our
metaphors on the table. Because we can move no faster than the
ution of our language. And this is certainly part of what the
chedelics are about: they force the evolution of language. And no cul-
~ ture, so far as I am aware, has ever consciously tried to evolve its lan-
g.lage with the awareness that evolving language was evolving reality.
and yet, we are on the brink of that. Madison Avenue understands that,
~ but in a perverse way. If we can get away from the idea of making a
. M get into the idea of using this idea to save our skins, then the tran-
iemdental object moves that much nearer.
e The strange thing about psilocybin, my career, and this conversa-
 tion is that it has to do with the empowerment of language. That's what
gives me my cachet, why people say, “You say things that nobody else
_ ever says,” “You speak clearly.” The social consequence of the
 psychedelic experience is clear thinking—which trickles down as clear
Weech Empowered speech.

~JL: What if you're wrong and the world still has so much sick-
ss in 20127

~ TM: Well, at least I had the courage to make a specific prophecy.
be sixty-five in 2012, time to cash it in anyway.

JL: Speaking of empowered speech, one of your raps that I
d particularly perspicacious was about the octopus as the symbol of
dawning age. Want to explain?
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TM: What is not well known is the communication model that is
happening in the octopus. Octopi change their color not for camouflage
purposes, as might be supposed, but as 2 mode of communication. The
blushes, spots, and traveling bands of color that an ordinary octopus can
manifest are reflective of its linguistic intent. Its language appears on the
surface of its skin.

Ordinarily, telepathy is imagined to be you hearing me think,
then me hearing you think. But a richer notion of telepathy would be if
you could see my words, rather than hear them—if they were actually
sculptural objects. I would make an utterance, then you and I would
stand and regard this utterance from all angles. There would be no am-
biguity. And this is exactly what is going on with the octopi. Shamans
do the same thing. These shamanistic songs that are sung are not intend-
ed to be heard, they are intended to be seen by other people who are in-
toxicated. This crossing from the heard to the seen is a very important
part of the revelation of the transcendental object.

We are going to go from a linguistic mode that is heard to a lin-
guistic mode that is beheld. When this transition is complete, the ambi-
guity, the uncertainty, and the subterfuge that haunt our efforts at
communication will be obsolete. And it will be in this environment of
beheld communication that the new world of the Logos will be realized.

JL: And MTV and the computers are just rushing us there?
TM: Yes, they're pushing us right there.

JL: The metaphysical experiences always promise that once the
ego is dropped, and true knowledge is arrived at, that in fact you begin
to experience reality through the embodiment of God—which is suppos-
edly yourself. And that that embodiment is joy and love, a profundity of
pleasure, experiential awareness, consciousness, and radiance beyond
what most people have ever experienced on the most profound levels.
How does that integrate with your sensibility?

TM: My notion of the posttransition felt experience is that it is a
domain where appropriate activity is the path of least resistance. In oth-
er words, in this current realm Tao and ego seem impossibly opposed.
Things are either one or the other. In the posttransition world, it’s possi-
ble that there will appear to be only ego, and there will actually be only
Tao. And that's a good working definition of what a telepathic society
would be like: appropriate activity. It's nothing more than that.

Imagine if every problem were solved appropriately, if every re-
lationship evolved appropriately, if every act were an appropriate one.
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€ wuuld be the kmgdom of heaven. And thatis, I t’hlnk, what

ﬂymg saucers, but simply appropnate activity—empowered, felt
e—and the abandonment of the illusion of separateness.
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High Frontiers Interview

N: I WONDER if you could share with us the
experience that shaped your life and work, your
journey to the Amazon Basin.

TM: Certainly. There have actually been a
number of journeys to the Amazon that I have
participated in—the earliest in 1971, the most re-
cent in 1981. In 1981, a joint ethnobotanical expe-

dition composed of people from Harvard and the University of British
Columbia went to Iquitos in the far east of Peru. My brother was also
part of that expedition. He is an ethnochemist at the University of British
Columbia. We were looking at ayahuasca, which is a hallucinogenic bev-
erage taken over a very wide area in the lowland jungles of Ecuador,
Colombia, and Peru. We were also looking at a very little-studied hallu-
cinogen called 0o-koo-hey or kuri-coo, which is used by the Witoto, Boro,
and Muinane people. In both cases these hallucinogenic drugs are based
on DMT or DMT in combination with some other chemical that potenti-
ates the experience. These are probably the two least studied of the hal-
lucinogens, although ayahuasca is a major folk religion over a very large
area. It is involved in shamanic curing and is very familiar to the poor
classes of the lowland jungles of Peru and well known to the mestizo
populations. Kuri-coo is a much less-known substance. We were study-
ing it because the orthodox pharmacological theories say that it should
not be orally active, yet it is. So there was a scientific problem there to
deal with.

Will Noffke’s interview with me appeared in High Frontiers, no. 1, 1984. The
mgnzmhasgmethroughtwt)me _.mthmandunowcalled






